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ABSTRACT 

 
 The purpose of this article is to expose the supremacy of al-ImÉm al-TurmudhÊ’s methodology in 
discussing the rulings in his book, al-JÉmiÑ. This writing also attempts to verify that al-ImÉm al-TurmudhÊ is 
liberated from emulating any schools of thought. Al-ImÉm al-TurmudhÊ’s knowledge of jurisprudence is 
parallel to the rest of muÍaddithÊn who are not bond to any sects. This situation is due to his talent in analyzing 
the paramount hadith as the religious verdict basis. He is not merely renowned as a muÍaddith, also as the one 
who has the ability of tarjÊÍ and faqÊh who upholds the methodology of ahl-al-ÍadÊth. This article is based on 
literature reviews and writer’s analysis. This article points out that there are four methodologies applied by al-
ImÉm al-TurmudhÊ while explaining the science of fiqh in his book. First: to state the science of fiqh by 
holding the topics of specific chapters. Second: to state the jurisprudence decision via the explanation of the 
practice of majority scholars and their schools of thought. Third: to tarjÊÍ the stated opinions of jurists’ schools 
of thought. Fourth: to make the division of matters in specific chapter with the extracted aÍkÉm.  
 
Key words: Imam al-Turmudhi, al-Jami‘, ahl al-hadith, tarjih, muhaddithin. 
 
Introduction 
 
 The discussion of verdicts in hadith writing began from the medieval of the second century of Hijri, which 
is in the era of al- ImÉm MÉlik b. Anas. These discussions remain enlarge among the scholars akin to the 
exertion of assembling hadith according to the chapters of fiqh. This is the starting point for the development of 
the arrangement of al-MuwaÏÏa´Ét and it is considered as the former compilation of hadith based on the 
discussion of fiqh. 
 Al- ImÉm MÉlik started collecting hadith which are chosen by means of Madinah scholars and among 
scholars that he met from a range of places; nevertheless he did not travel apart from Madinah in acquiring 
knowledge. In his writing, he does not restrict the discussion to hadith of marfuÑ and muttaÎil, yet mentions also 
athÉr of the companions and tÉbiÑÊn among Madinah scholars (something which is correlated to the 
companions or tÉbiÑÊn either action or speech), al-marÉsil (hadith of mursal) and cites his perspectives and 
fiqh in that particular matter. 
 Al-QÉÌÊ al-ÑIyÉÌ (n.d., 193) used to narrate in book al-MadÉrik from al- ImÉm MÉlik that he used to 
portray al-MuwaÏÏa´ as follows: 
 It contains the prophetic traditions, views’ of the Companions, tÉbiÑÊn and my personal opinion. And 
indeed I state my opinion as ijtihÉd. 
 However, al- ImÉm MÉlik does not separate between hadith marfuÑ and athÉr of the Companions and 
tÉbiÑÊn also his personal opinion. Moreover, he states all chapters thoroughly in his book, though the hadith is 
mentioned formerly and followed by al-athÉr from the Companions systematically.  
 Al-MuwaÏÏa´ furthermore has a few matters which are not revealing through hadith or athÉr of the 
Companions. Yet, he uses his views and ijtihÉd. This situation arises since he does not discover any hadith ÎaÍÊÍ 
that could be the basis for that particular issue (MÉlik 1348H, 2:198). Through the above elucidation, it could be 
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concluded that the reason of writing book al-MuwaÏÏa´ is to mention hadiths for explaining the science of fiqh 
and practice which are in accordance to the author’s methodology, who is al- ImÉm MÉlik. This noble endeavor 
which consigns the discussion of fiqh in this book of hadith by al- ImÉm MÉlik, then followed by most of the 
junior scholars like ÑAbd al-RazzÉq, Ibn AbÊ Shaybah, al-ImÉm al-ShÉfiÑÊ, al-BukhÉrÊ, al-TurmudhÊ and 
others.  
 Al-ImÉm al-TurmudhÊ also involves in effort of discussing the science of fiqh in the book of hadith. He 
used to be recognized as the pioneer in the discussion of hadith ÎaÍÊÍ matter and ÌaÑÊf in al-JÉmiÑ and the 
pioneer in the discussion of Ñilal (al-×anbalÊ 1407H, 1:345). Besides, he states the views of senior jurists and 
scholars as an attempt to set the science of fiqh in his book. The methodology of al-ImÉm al-TurmudhÊ and 
other related scholars has tremendously applied among scholars while some resistances exist. Al-ImÉm al-
TurmudhÊ places al-fiqh in al-JÉmiÑ as he used to seek knowledge from ImÉm al-BukhÉrÊ. Moreover, schools 
of jurisprudence during his time vastly spread and incredibly influenced. This situation has inspired him to 
compile a book of hadith and it is partially meant for discussing jurisprudence matters. Besides, it is also 
intended for explaining Ñilal al-ÍadÊth which he used to learn from al- ImÉm Muslim. By some means, al-
ImÉm al-TurmudhÊ has made matters of fiqh in the contents of specific chapters and he does not state them in 
the topics of specific chapters but just a few. 
 
Materials and Methods 

 
Al-Turmudhi’s Methodology In Explaning The Science of Fiqh: 
 
 The methodology of al-TurmudhÊ in elucidating the science of fiqh in book al-JÉmiÑ is divided into four: 
1. To state the science of fiqh by holding the topics of specific chapters; 
2. To state the practice of scholars and Muslims which is related to hadith that is included in the stated 
chapter; 
3. To tarjÊÍ the stated opinions of schools of thought; and 
4. To make the division of matters in specific chapter with the extracted aÍkÉm.  
 
To State The Science of Fiqh By Holding The Topics of Specific Chapters: 
 
 While using and explaining jurisprudence, al-TurmudhÊ at the early stage will draw conclusion of each 
chapter and then the topic will be given. After the topic of the chapter had been decided, he narrated one or more 
prophetic traditions as the basis for the topic of the chapter. In this matter, al-ImÉm al-TurmudhÊ does not 
mention the scholars’ views in discussing that particular matter of the chapter or the practice of Muslims. 
However the treatment of this methodology is not too much. 
 The mentioned example in book al-JÉmiÑ is in باب ما جاء أن مفتاح الصالة الطهور. In this chapter, al-ImÉm al-
TurmudhÊ mentions a hadith from ÑAlÊ b. AbÊ ÙÉlib from the Prophet (P.B.U.H), he says: 
 مفتاح الصالة الطهور تحريمها التكبير وتحليلها التسليم
 The key of prayer is ÏahÉrah, its opening is takbÊr (takbÊrat al-iÍrÉm) and the ending is salÉm.                             
(al-MubÉrakfËrÊ, 1:36-9) 
 After mentioning the hadith, ruling of hadith and the above Ñilal, he does not state the scholars’ views and 
their practices related to the obligation of al-ÏahÉrah the one who performs prayer which is considered as a 
consensus of scholars. He does it and adequate with holding the topic of the chapter for indicating the ruling of 
ÏahÉrah due to the fact that it is well-known. 
 There are some specialties of al-TurmudhÊ in the treatment as follows: 
Al-ImÉm al-TurmudhÊ mentions the topic of the chapter merely without stating the scholars’ practices while 
citing faÌÉ´il al-aÑmÉl, though the mentioned hadith is ÌaÑÊf. However, he mentions hadith ÌaÑÊf since it is 
equivalent to those who practice hadith ÌaÑÊf in faÌÉ´il al-aÑmÉl. For instance, in باب ما جاء أن في الصوم الشتاء (al-
MubÉrakfËrÊ, 3:507) which means, “Chapter that mentions fasting during winter”. Under this chapter, al-ImÉm 
al-TurmudhÊ cites the hadith as follows: 

 ي الشتاءالغنيمة الباردة الصوم ف: عن عامر بن مسعود عن النبي صلى اهللا عليه وسلم قال
 From ÑÓmir b. MasÑËd from the Prophet (P.B.U.H), he says, “The cold GhanÊmah is fasting during 
winter”. 
 (al-MubÉrakfËrÊ, 1:36-9) 
 When the ruling matter related to the topic of the chapter that he mentions is obvious matter and agreed 
upon by the scholars, sometimes he deliberately does not cite scholars’ views and their practices. The example 
of al-TurmudhÊ’s specialties in the treatment of the above methodology, had been mentioned previously in  باب
  .ما جاء أن مفتاح الصالة الطهور
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To State the Practice of Scholars and Muslims: 
 
 Al-TurmudhÊ’s explanation about the practice of scholars and Muslims becomes his common practice in 
mentioning jurisprudence and aÍkÉm. He does that since he himself makes it as among the pre-requisite and 
objective also purpose of writing his book. Thus, we discover in his book al-JÉmiÑ, there is specify discussion 
which enlightens a range of matters among scholars, either that particular matter is the topic which is agreed 
upon by majority of the scholars or it is disputed by them. If that subject is agreed upon by majority of the 
scholars, he will definitely verify it. Subsequently, he explains views of various schools of thought in disagreed 
matter. Book al-JÉmiÑ is certainly accomplished for those who intend to study the science of fiqh. 
 In order to clarify the methodology of al-ImÉm al-TurmudhÊ and specialties of his book in explaining the 
scholars’ practices and their schools of thought, two most significant aspects that expose his credibility in the 
science of fiqh had been revealed, which are his citation of consensus and methodology of explaining the 
scholars’ disagreement.   
 
Quote the Scholars’ Consensus and Methodology of Explaining The Scholars’ Disagreement:  
 
 The privilege of book al-JÉmiÑ is the explanation of al-ImÉm al-TurmudhÊ of a theological verdict which 
related to the scholars’ consensus and it’s achieved through scholars. It is due the fact that this methodology is 
proficient to introduce us the genuine source of Islamic Law, either it is in accordance to al-Sunnah or not. This 
kind of detail research is highly expected by researchers of science of fiqh. A matter is probably considered as 
disagreed as it is unfamiliar to a researcher. This condition leads the researcher to disclose his personal ijtihad 
related to a particular matter. In this case, al-ImÉm al-TurmudhÊ reveals and clarifies in details of the precise 
situation; either there is consensus or disagreement in respective matter as the following examples: 
-In this chapter, al-ImÉm al .(Chapter that mentions it is begun with debt before will) باب ما جاء يبدأ بالدين قبل الوصية
TurmudhÊ states a hadith through its chain of narrators, which is: 

أنتم تقرؤونها قبل الدين والعمل على هذا عند عامة أهل العلم أنه يبدأ عن الحارث عن علي أن النبي صلى اهللا عليه وسلم قضي بالدين قبل الوصية و
 بالدين قبل الوصية
 Al-×Érith from ÑAlÊ says, “Indeed the Prophet (P.B.U.H) decides to settle debt before will and (do) you 
recite the verse of will (which states) before debt”. Al-ImÉm al-TurmudhÊ says, “In practicing this hadith 
accordingly aligned with most of the intellectuals is; it is begun with debt (debtor) before will”. 
 (al-MubÉrakfËrÊ, 6:314) 
 Chapter that mentions prayer on riding animals according to direction of)باب ما جاء في الصالة على الدابة حيثما توجهت به
the riding animals face). In this chapter, al-ImÉm al-TurmudhÊ points out a hadith through its chain of narrators 
from JÉbir, he says: 

قال وفي الباب عن أنس . الرآوع بعثني النبي صلى اهللا عليه وسلمفي حاجة، فجئت وهو يصلي على راحلته نحو المشرق، والسجود أخفض من
والعمل عليه عند عامة . حديث جابر حديث حسن صحيح وقد روي عن جابر من غير وجه: وابن عمر وأبي سعيد وعامر بن ربيعة قال أبو عيسى

 غيرهاأهل العلم ال نعلم بيتهم اختالفا ال يرون بأسا أي يصلى الرجل على راحلته تطوعا حيثما آان وجهه إلى القبلة أو 
 The Prophet Muhammad (P.B.U.H) had sent me for executing an aspiration. Thus I come while he is 
prostrating on his transportation facing east side and his prostration is lower than his bowing. He says (al-ImÉm 
al-TurmudhÊ). There are also hadith relating to the above from Anas, Ibn ÑUmar, AbË SaÑÊd and ÑÓmir b. 
RabÊÑah”. al-ImÉm al-TurmudhÊ emphasizes, JÉbir’s hadith is ÍadÊth Íasan moreover ÎaÍÊÍ and indeed there 
are also a range of other forms through him”. The practice with the topic of this chapter is the practice of all 
intellectuals. We do not identify any dispute among them, (since) they do not mind if a man offering the 
optional prayer on transportation to anywhere, facing Mecca or elsewhere.  
 (al-MubÉrakfËrÊ, 2:331-2) 
 Through the research and the above mentioned examples, it is identified that al-ImÉm al-TurmudhÊ has 
stated the citation of the scholars’ consensus either obviously or with the term which connotes the meaning of 
consensus. Moreover, he has rejected disagreement among them while mentioning the ruling of a matter like his 
saying: 
 والعمل عليه عند عامة أهل العلم ال نعلم بينهم اختالفا
 We do not identify any dispute among them. 
 Throughout the above research also it is seen that the above two statements or any similar proclamation is 
the statement of consensus in book al-JÉmiÑ by al-TurmudhÊ. Besides what had been mentioned by the author, 
which is related to the superiority of al-TurmudhÊ’s methodology compared to Ibn MÉjah while mentioning the 
scholars’ consensus, there is one more his specialty in stating the scholars’ consensus for leaving the practice of 
the mentioned hadith. However, there are merely two hadith in such form. His clarification related to the 
scholars’ consensus for leaving the practice of the two hadith which are apparently stated by him in book ÑIlal. 
This as his saying which means: 
 All hadith in al-JÉmiÑ can be accomplished. Indeed some intellectuals practiced them all except two 
hadith, which are hadith that are narrated from Ibn ÑAbbÉs that the Prophet (P.B.U.H) used to combine Zuhur 
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and Asar prayer in Madinah, as if he did for Maghrib and Isyak neither due to fear nor journey. (The second) 
hadith is a hadith which means, “When he drinks alcohol, cane him. When he repeats for the fourth time, 
execute him”.  
(al-MubÉrakfËrÊ, 10:461) 
 
Results and Discussion 

 
To Tarjêí The Opinions of Schools of Thought: 
 
 The practice of tarjÊÍ among schools of jurisprudence is the specialty of al-TurmudhÊ’s book. Al-
TurmudhÊ’s area of expertise and authority in ÑulËm al-ÍadÊth is more observable when he contributes a great 
investment in the area of jurisprudence by means of recording the outlooks of prominent jurists in his era.  
 Due to the fact that the schools of fiqhiyyah during that time have wide spread, it is appropriate for him to 
transfer the treasures in his book. This does not mean that he is merely imitates the scholars’ perspectives. As he 
is a specialist in hadith, moreover he is an expert in the area of Ñilal, he has definitely the proficiency to tarjÊÍ 
the scholars’ views. Thus, what is his position while facing the dispute issues among a range of schools of 
thought during that moment? It is certainly inappropriate, as a competence ‘leader’ in the area of hadith 
furthermore a faqÊh to be silent without mentioning any views whilst facing with various opinions in the 
science of fiqh, as there are prophetic guidance functioned as the foundation for every faqÊh.  
 A researcher and reader that really identify with fiqh, will be competent to distinguish the form of 
elucidation and clarification of opinion behind the mentioned hadith in the respective chapters. Subsequently, al-
TurmudhÊ’s expertise as a ‘leader’ in the area of hadith is obviously seen and also as a faqÊh in addition a 
qualified in numerous schools of thought. Overall, it could be concluded that book al-JÉmiÑ al-TurmudhÊ had 
anticipated the rest of sunan books in the writing of comparative fiqh, though it written briefly. Hence, it is 
noticeably that book al-JÉmiÑ becomes a main reference for those who are interested in the comparative fiqh 
research. When there is a disagreement in a certain matter between ahl al-ra´y and ahl al-ÍadÊth, al-TurmudhÊ 
will state hadiths which are wÉrid relating to that issue into two chapters so that several narrations of hadith 
could be cited. Every opinion for every group will be mentioned in a chapter. After that, it will be followed by 
the hadith which is the evidence for that matter. This is the methodology he applied whenever a disagreement 
exists in a matter, despite the fact that it is commonly done in a chapter only. Next, it is associated with the 
citation of the relating dispute matter. Then, observer and researcher will discover that most of the condition 
which is regularly happens in the process of tarjÊÍ towards schools of thought is dispute matters and he is 
determinedly defense the other party.  
 However, there are also views which contradict to his opinion that he never state including the takhrÊj of 
their basis. Moreover, it is adequate to mention the chapter topic which he selects among the schools of thought 
such as أبواب الطهارة، باب الوضوء من لحوم اإلبل (al-MubÉrakfËrÊ, 1:262-70). As an analysis, the author sees that al-
ImÉm al-TurmudhÊ sometimes is imprecisely applies the practice of tarjÊÍ. Yet, we could identify the view that 
is rÉjÊÍ via the detail examination and analysis in specific chapters. It is done from the perspective of the 
strength of some hadith by considering the higher grade of hadith. Subsequently, it also could be known by 
mentioning the scholars opinions, either a view is parallel to the other opinions or by concerning the practice of 
Muslims towards the hadith in that respective matter. 
 Al-TurmudhÊ’s methodology of tarjÊÍ the above scholars’ schools of thought via this research can be 
classified into three categories, which are: 
1. tarjÊÍ via the exterior of hadith; 
2. tarjÊÍ via the practice of majority of the scholars or the views of many; 
3. tarjÊÍ via tafaqquh in the field of hadith. 
 Below are two of them, which the first and the second as the verification of his scholarship. 
 
TarjÊÍ Via The Exterior of Hadith: 
 
 TarjÊÍ via the exterior of hadith takes place when al-ImÉm al-TurmudhÊ evaluates the most rÉjÊÍ school 
of thought because its chain of narration is stronger than compared to the opposition school of thought. The 
comparison of evidence between both of them is too apparent thus; he applies tarjÊÍ via the exterior of hadith. 

This form of tarjÊÍ is common and often happens in al-TurmudhÊ’s book. This is due to his high 
proficiency in the area of ÑulËm al-ÍadÊth. TarjÊÍ via the exterior of hadith is also common for him, the 
specialist in hadith and those who are agreed upon them among jurists in holding the exterior of hadith for 
decision making. They thoroughly refuse to accept the evidence of the opposition school of thought, especially 
those who consent to qiyÉs (the divergence of a non text of ruling matter with text of ruling matter, due to the 
similarity of the two matters in Ñillah) (al-KhallÉf 1984: 52) or Ñillah mustanbaÏah from other text or likewise. 
Trough this research, we discover that al-ImÉm al-TurmudhÊ has tarjÊÍ the matter by taking hadith ÎaÍÊÍ. He 
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also applies tarjÊÍ by taking the stronger hadith and more ÎaÍÊÍ in a particular matter. For instance, in  باب ما جاء
 this means “Chapter that mentions not to recite Bi ism (al-MubÉrakfËrÊ, 2:53) في ترك الجهر بسم اهللا الرحمن الرحيم
AllÉh al-RaÍmÉn al-RaÍÊm shrilly”.  

 
TarjÊÍ Via The Practice of Majority of The Scholars or The Views of Many: 
 
 The above methodology occurs when al-ImÉm al-TurmudhÊ stands the school of thought which he opts for 
in the matters of khilÉfiyyah and the practice of Muslims who concern the issue of declaration of chosen school 
of thought and is approved by him. This methodology is tremendously applied in book al-JÉmiÑ, that he 
mentions the hadith together with the disagreement in the hitch of that topic of the chapter. He is very concern 
with the effort of explaining whose perspective on that respective matter. Thus, we always find that he 
enthusiastically explains the view that he had chosen and tarjÊÍ among the scholars and those after them. This is 
as the above chapter, which is not to recite basmalah (Bi ism AllÉh al-RaÍmÉn al-RaÍÊm) shrilly in prayer. This 
methodology is applied in al-JÉmiÑ due to it is a tradition of ahl al-ÍadÊth who upholding ÉthÉr of the 
Companions and tÉbiÑÊn in science of fiqh matters. For instance, in -al) ما جاء في آراهية تزويج المحرم
MubÉrakfËrÊ, 3:578-80) which means, “Chapter that mentions the prohibition of marriage for the one who is in 
ihram (the state of ritual consecration of the Mecca pilgrim)”. 
 
Al-TurmudhÊ’s Methodology In Extracting The Branches of Rulings Via Hadith: 
 The above methodology arises when al-ImÉm al-TurmudhÊ mention matters related to the science of fiqh 
in respetive chapters and does not cite any text of hadith in that chapter directly. This circumstance happens 
either by means of istinbÉÏ from the hadith or the branch of that matter is related to hadith of the chapter. 
 This methodology is very rarely used by him due to the main purpose of his science of fiqh is to expose the 
practice of Muslims via hadith. Thus, it is not weird if he seldom concerns the furËÑ matters. The scholarship of 
al-ImÉm al-TurmudhÊ is further apparent whem he mention branch of matters in the contents of respective 
chapters by digging out the branch of matters via istinbÉÏ from the hadith. For example, he says in  ما جاء في وضع
 which means, “Placing right hand on left hand while (al-MubÉrakfËrÊ, 2:81-4) اليمين على الشمال في الصالة

praying”. 
 Under the above chapter it is cited hadith of QabÊÎah b. ×ulb from his father, says, “The Prophet (P.B.U.H) 
always lead our prayer, while he placing his right hand on left hand”. After that al-ImÉm al-TurmudhÊ says, 
“Hadith of QabÊÎah b. ×ulb is ÍadÊth Íasan”, moreover he says, “That hadith is used by the intellectuals among 
the Companions and tÉbiÑÊn and those who followed them from the succeeded generation. All of them view 
that a man has to place his right hand on left hand while praying. Some of them view that he has to place the two 
hands on his navel and the others view as placing it under the navel”. According to al-ImÉm al-TurmudhÊ, this 
matter is regularly debated by them. 
 The author’s impressive point is that al-ImÉm al-TurmudhÊ has not state any hadith mentioning the 
position of placing hand while praying; either on or under the navel. That how wonderful book al-JÉmiÑ is, 
contains a range of furËÑ matters, even just a few and sometimes it is cited together between hadiths and 
respective chapters. Somehow, matters in the form of istinbÉÏ could be witnessed in the mentioned matter 
previously.  
 
Al-TurmudhÊ’s Stand and Inclination Towards The Science of Fiqh Matters: 
 
 Through the former research it is identified that book al-JÉmiÑ is filled with the science of Fiqh and the 
schools of thought and al-ImÉm al-TurmudhÊ has abundantly occupied his book with those matters. In addition, 
he also cites the opinions of the Companions as well as tÉbiÑÊn with the completed chain of narrators. The 
inspiring point is the application of tarjÊÍ which is commonly stated by him. 
 Book al-JÉmiÑ is one of main references in the dispute matters particularly in analyzing the jurists’ schools 
of thought like al-AwzÉÑÊ (the leader of people of ShÉm), IsÍÉq b. IbrÉhÊm al-×anÐalÊ’s school of thought 
(the leader of people of KhurasÉn), SufyÉn al-ThawrÊ and ÑAbd AllÉh b. al-MubÉrak (the leader of people of 
ÑIrÉq). Although he had mentioned a range of schools of thought in book al-JÉmiÑ, this does not mean that he 
is inclined towards any mentioned schools of thought. As it is well known that the second century of Hijri is the 
historical century in the development of the science of fiqh due to the emergence of many mujtahid 
(diligent/legist) in the area of the science of fiqh. However, their methodology of ijtihad (independent judgement 
in a legal or theological question) is quite different. Some of them are inclined towards ahl al-ra´y and the 
others are inclined towards ahl al-ÍadÊth.  
 During that time, madrasÉt ahl al-ra´y had become wide spread in ÑIrÉq, especially in KËfah until the 
local intellectuals and those who either are agreed upon them or belong to the same sect are recognized as the 
scholars of KËfah. That identification is due to enormously applied qiyÉs (BadrÉn: 75-9), in the verdicts of fiqh 
matters specifically in the matter of istinbÉÏ and the branches of fiqh. On the other hand, madrasÉt ahl al-
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ÍadÊth had extensively extended in ×ijÉz. Hence, the scholars of ×ijÉz and those who are approved them or 
belong to the identical faction are renowned as the scholars of ×ijÉz. They are very eminent since they really 
uphold the hadith in solving any decisions of fiqh matters. These two sects are rapidly developed from time to 
time. The disciples of the two sects are more widely spread when they enlarge their sect and their own ijtihad.  
 When reaching the third century, al-ImÉm al-TurmudhÊ and his fellows emerge among  ahl al-ÍadÊth. 
During that time, the comprehension of regarding the schools of thought has tremendously spread and practiced 
by Muslims. Subsequently, the practice of taklid (imitation) particular school of thought emerges. Muslims 
during that time advocate the chosen school of thought. They imitate either particular school of thought or their 
scholars’ school of thought. The applied and selected school of thought is based on the environmental factor. 
When an individual is bond and implemented a particular school of thought, they work all out to practice, 
preach and defense their own schools of thought leading to the appearance and establishment of disagreed 
matters during that era. Nevertheless, the scholars’ ijtihÉd does not end there as some of them strive for 
exploring stronger hadiths to apply. This situation differs from the nowadays taklid which solely imitating the 
particular schools of thought. 
 In conclusion, it could be stated that Muslims in the third century of Hijri generally imitated the particular 
schools of thought, yet for those who are competent and talented in conferring view based on al-Quran and al-
Hadith, they would attempt to apply it. If they fail, they would support the leaders of mujtahid’s views. Through 
the observation of the practice of ahl al-ÍadÊth likes al-ImÉm al-BukhÉrÊ, al-ImÉm al-TurmudhÊ and others; 
they do not imitate any schools of thought. This reality arises as they are proficient to appreciate al-Quran and 
the prophetic traditions and ÉthÉr of the Companions also the practice of the scholars. Hence, we cannot deny 
the fact that ahl al-ÍadÊth applies ijtihÉd constantly, consequently asserts their views and legal opinions in 
accordance to discovered strong evidences from al-Quran and al-Sunnah. 
 Al-TurmudhÊ’s stands towards the mentioned schools of thought are judged via al-Sunnah. A researcher 
will identify his way of tarjÊÍ the schools of thought based on hadith ÎaÍÊÍ that he found. Futhermore, while he 
criticizing an opinion by mean of tarjÊÍ, he does not apply tarjÊÍ for merely one party of the stated schools of 
thought. This methodology is commonly found in book al-JÉmiÑ while he mentions the dispute matters by 
citing all those views. Then, he carries out tarjÊÍ the numerous perspectives based on their verifications.  
 One of the obvious indications to the author is that al-ImÉm al-TurmudhÊ does not imitate rather hastily. 
His expertise in the area of Ñilal al-ÍadÊth becomes the main factor of his excellence to choose and sort the 
quality hadiths and subsequently to tarjÊÍ the scholars’ perspectives by fully utilizing his proficiency. However, 
how much his ability of ijtihÉd in the science of fiqh matters, as it is common for a muÍaddith unable to gather 
the evidences of the theological verdict issue comprehensively in his book. In responding this inquiry, the author 
tends to seek the readers’ attention to al-ImÉm al-TurmudhÊ’s treatment and his indications towards ahl KËfah 
and the term asÍÉbuna )أصحابنا(  that he used. Before any further investigation, the author wishes to say that the 
term ahli KËfah as intended by al-ImÉm al-TurmudhÊ is the jurists settled in KËfah like WÉkiÑ, SufyÉn al-
ThawrÊ, al-ImÉm AbË ×anÊfah and others akin to al-ImÉm al-TurmudhÊ’s saying in أسباب ما جاء أنه يبدأ بمؤخر الر 
(al-MubÉrakfËrÊ, 1:136) which means “Chapter that mentions wiping head while ablution commencing with 
the back side of head”.  
 After citing the hadith under the above topic of the chapter, he mentions the validity of the hadith as ÍadÊth 
Íasan and then compares the above hadith with another hadith of wiping which begins with the front side from 
ÑAbd AllÉh b. Zayd as aÎaÍÍ from the above hadith and its chain of narrators is better. After that, he emphasizes 
that the above hadith (wiping head from the back side of head) is upheld by ahli KËfah and like WÉkiÑ b. al-
JarrÉÍ; from the last commentary related to his saying which means, “Among them is WÉkiÑ”, indicates that 
the scholars settled in KËfah. He never mentioned the opinion of AbË ×anÊfah while stating the jurisprudence 
schools of thought in al-JÉmiÑ; might be as it does not accomplish him via accessible chain of narrators. The 
author does not suppose that al-ImÉm al-TurmudhÊ does it as his fanaticism to any ijtihÉdiyyah schools of 
thought that he reveals in book al-JÉmiÑ having chain of narrators that is ÎaÍÊÍ.    

 
Conclusion: 
 
 Al-ImÉm al-TurmudhÊ applies four methodologies while explaining the science of fiqh in book al-JÉmiÑ 
as follows: 
1. To state the science of fiqh by holding the topics of specific chapters. 
2. To state the jurisprudence decision via the explanation of the practice of majority scholars and their schools 
of thought by means of: 
a. Stating the opinions of the consensus scholars to practice and consensus to leave the practice of particular 
hadith;  
b. Explaining the disagreement of the scholars and their perspectives; and 
c. Citing (naqal) the fiqh of the scholars and tÉbiÑÊn .  
3. To tarjÊÍ the stated opinions of jurists’ schools of thought. This methodology is classified into three:  
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a. tarjÊÍ via the exterior of hadith; 
b. tarjÊÍ via the practice of majority of the scholars or the views of many; 
c. tarjÊÍ via tafaqquh in the field of hadith. 
4. To make the division of matters in specific chapter with the extracted aÍkÉm.  
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