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ABSTRACT 
 
 Numerous researches have been done on Quranic commentary writing in Malaysia. However, the focus of 
these researches has mostly been limited to historiography and chronology, apart from introduction to authors’ 
works and the methodology applied by them in their commentary writing. The present article seeks to identify 
the trends in writing Quranic commentary in the 20th century based on the number and categories of these 
works. Categorization is based on the style or approach of the commentary whether it is tafsir tahlili, tafsir 
ijmali, tafsir mawdui, tafsir muqaran or translation. In addition, the number of verses or juz’ interpreted will 
also be taken into consideration. This study applies the historical and content analysis method. Results showed 
that commentary writing in Malaysia began in late 1920s; triggered by translation activities of Arabic Quranic 
commentaries. At that time, the focus was on verses that were commonly recited by the Muslim community on a 
daily basis. The authors’ inclination in their writings can also be summarized as follow: Firstly, most common 
styles of commentary writing applied by authors of that time were tafsir tahlili, tafsir ijmali and tafsir mawdu’i. 
Tahlili-based commentaries had the most number of works, however it was found to be quite superficial in its 
discussions. Secondly, translation activities were mainly directed to Arabic Quranic commentary works that 
were widely used by the community then. Thirdly, a lot of attention was given to the interpretation of certain 
verses and surahs in Juz 'Amma. This study also found that Nur al-Ihsan commentary was the first Malay 
Quranic commentary book and it was printed in the year 1934. It is also considered the only complete tahlili-
based commentary to date. 
 
Key words: Malay Quranic commentary, Tafsir Nur Ihsan, thematic commentary, tahlili-based commentary, 

tafsir ijmali approach. 
 
Introduction 
 
 Riddell (2001, 266) asserted that no specific writing in Quranic commentary existed in the Malay world 
between the 13thand 15th century. Instead, only excerpts from certain Quranic verses that were included in the 
writings on Fiqh and Tauhid were found as a sign that these works were related to religion. This view was 
supported by Nik Abdul Aziz (1980:26) and Muhd Nor Ngah (1980, 9-11) who stated that the works published 
at that time were confined to certain fields such as Tauhid, Fiqh, Islamic history and Tasawuf. These fields took 
a centre place in the hearts of the local community up until the middle of 19th century, thus it explains the reason 
why works or writings in the field of Quranic commentary were found to be much lesser compared to other 
sciences or fields. The only Quranic commentary work found was Tarjuman al-Mustafid that was written by 
Abdul Rauf al-Fansuri al-Singkeli (D. 1693); a prominent scholar from Acheh, Indonesia during the 17th century 
(Mazlan, Jawiah & Najib 2009, 10; Mazlan et. al 2011, 453). Due to this, it was acknowledged as the first 
commentary in Malay language. 
 However in the context of Malaysia, the first person to write a Quranic commentary in Malay could not be 
verified except after the 20th century (Ismail 1995, 134). Although many researchers such as Mustaffa (2009, 45) 
and Ismail (1995: 97) deemed Syeikh Abdul Malik (D. 1736) as the earliest commentator in Malaysia, 
nevertheless the study is inclined towards considering him as the earliest ‘pioneer’ in developing Quranic 
commentary studies, based on the reason that he did not publish any commentary works and instead merely 
copied his teacher’s work, Tarjuman al-Mustafid. It is also noteworthy that the copied manuscript has never 
reached the current generation as proof. 
 Therefore, the study concludes that the movement of commentary writing in Malaysia only began in the 
early 20th century due to the development of Quranic commentary studies in religious institutions such as 
pondok and mosques. The present study has identified all the works in Quranic commentary produced by 
Malaysian scholars in this century and has determined its trend of writing. At the same time, this study has also 
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succeeded in finding the earliest Malay Quranic commentary works and the earliest style of commentary 
published in this country. 
 
Methods: 
 
 Data collection was done by following the method of histriography based on the research of Ismail (1995), 
Haziyah (2007), Mustaffa (2009) and Mazlan (2009). Focus was given on the works produced by Malaysian 
scholars that were published during the 20th century, as not a single work of Quranic commentary before the 
1900 could be identified. Data was then arranged chronologically according to the year of the first editions. It 
was then analyzed by using both thematic and analytical descriptive approaches. Two themes that were used are, 
firstly, the style or approach (uslub) of commentary whether it is tafsir ijmali, tafsir tahlili, tafsir mawdu’i or 
tafsir muqaran. Translated works were all categorized under ‘translation’ regardless of the style used in writing. 
Meanwhile literal (harfi) meaning was a theme suggested by the researcher in accordance with the style of 
commentary that provides word-by-word meaning of Quranic verses. The second theme; coverage of writing 
follows the arrangement of the mushaf ; whether it consists of all 30 juz’ or otherwise, commentary of selected 
juz’, selected surahs or verses. Further analysis on the frequency and percentage of the commentaries was also 
conducted to see the trends in commentary writing. 
 The styles of commentary writing accepted in this study are based on the definition of al-Rumi (1413H). 
There are four styles of commentary, namely, tafsir ijmali, tafsir tahlili, tafsir mawdu’i andtafsir muqaran. 
Tafsir ijmali is a form of commentary that interprets Quranic verses based on the sequence or order of surahs in 
the mushaf. It explains the meaning of excerpts from verses by providing its main purpose. The commentator 
also uses his own words as much as possible to facilitate the readers’ understanding. This form of commentary 
is also known as tarjamah tafsiriryyah. On the other hand, tafsir tahlili goes through the verses based on the 
sequence of the mushaf, regardless whether the commentator interprets a group of verses in a sequential manner, 
or interprets a whole surah, or the whole Quran. The explanation offered includes anything related to the verse, 
such as meaning of words, aspects of balaghah, reasons for revelation, rulings, the meaning of the verse in 
general and others. Meanwhile tafsir mawdu’i differs from the previous two in the sense that it does not consider 
the sequence of the verse, but rather it compiles all the verses related to a particular topic or theme before 
interpreting it. In addition, this form of commentary presents rulings and discussions relevant to the verses 
involved. Finally, tafsir muqaran is the interpretation of a single or several verses by comparing it to other 
similar verses in the Quran, or prophetic traditions, opinions of the sahabah or tabi’in, views of commentators, 
or other holy scriptures etc. The commentator following this form of commentary then has to carefully analyze 
and study all the sources and opinions before doing tarjih. 
 
Result and Discussion 
 
Number of Commentary Works: 
 
 From the year 1901 till 2000, there were altogether 39 Quranic commentary works produced by Malaysian 
scholars (with the first year of print recorded). Table 1.1 below shows the list of commentary works together 
with its authors according to the year of publication, style of commentary and coverage of writing. 
 The writing of Malay Quranic commentary began in late 1920s, with commentary works at that time being 
in the form of translation. During that period, focus was given to surahs that were commonly recited by the 
Muslim community in their prayers. Even then, only two commentary books could be traced, which are Tafsir 
Surah al-Fatihah and Tafsir Juzuk ‘Amma by Syed Syeikh bin Ahmad bin Hasan bin Saqaf al-Hadi (D.1934). 
These works were considered the translation or adaptation of Muhammad Abduh’s commentary. Initially the 
interpretation of Juz’ Amma was published serially in Majalah al-Ikhwan beginning from 16th February 1928. It 
was then printed by Jelutong Publication, Penang in 1929 (Talib 1992, 66). 
 The 1930s revealed a 50% growth in the number of total commentary works, in fact there was even an 
increase in the works of different styles of commentary i.e. from translation to tafsir tahlili and tafsir ijmali. For 
example, Syeikh Uthman Jalaluddin (D.1952) translated the interpretation of Surah al-Baqarah from the book 
Tafsir al-Jalalayn and elaborated on it. He then chronicled it in the book Anwar al-Huda. Meanwhile al-
Marbawi (D.1989) also translated the interpretation of Surah Yasin from the book Tafsir al-Syawkani, in 
addition to producing his own commentary titled Tafsir al-Quran Juz alif lam mim. It was also at this time that a 
Malay Quranic commentary book, Tafsir Nurul Ihsan, that consisted of all 30 juz was produced. Although this 
book was written by Muhammad Said Umar (D.1932) from 1925 to 1927, it was only published in 1934. 
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Table 1:  List of commentary in Malalysia (1901-2000). 
Decade Year of 

1st. Pub. 
Name of Tafsir Books Author/ 

Translator 
Type of  
interpretation 

Writing coverage 

1920s 1928 Tafsir surah al-Fatihah  Syed Syeikh al-Hadi Translation Surah 
 1929 Tafsir Juz ‘Amma Syed Syeikh al-Hadi Translation Juzuk 
1930s 1934 Tafsir Nur al-Ihsan Muhammad Said bin Umar Tafsir Tahlili Tartib Mashaf  
 1934 Anwar al-Huda wa Amtar al-Nada 

(al-Baqarah) 
Syeikh Uthman bin 
Muhammad 

Translation Surah 

 1935 Tafsir Surah Yasin Muhammad Idris Abd al-
Marbawi 

Translation Surah 

 1938 Tafsir al-Quran Juz alif lam mim 
(surah al-Baqarah) 

Muhammad Idris al-
Marbawi 

Tafsir Tahlili Juzuk 

1940s 1940 Al-Quran bergantung makna Jawi Abdullah Abbas Nasution Makna Harfi Tartib Mashaf   
 1947 Falsafah Berumahtangga (Tafsir 

Surah al-Mujadalah) 
Nik Muhammad Salleh Wan 
Musa 

Tafsir Maudu’i Surah 

 1949 Tafsir al-Quran al-Hakim Mustafa Abdul Rahman 
 

Tafsir Tahlili Tartib Mashaf 

1950s 1950 Tafsir al-Rawi (Juzuk ‘Amma) Haji Yusuf bin Abdullah Tafsir Tahlili Juzuk 
 1957 Ramuan Rapi dari Arti Surah al-

Kahf 
Haji Mohamad Nor Ibrahim Tafsir Tahlili Surah 

 1958 Falsafah Kiamat dari surah al-
Naba’ 

Yusuf Zaky Yacob Tafsir Maudu’i Surah 

 1959 Terjemahan al-Quran surah al-
Baqarah 

Yusuf Zaky Yacob Translation Surah 

 1959 Tafsir Harian al-Quran al-Karim Abdullah Abbas Nasution Tafsir Tahlili Tartib Mashaf  
1960s 1962 Intisari Tafsir Juz Amma Abu Bakar bin Shaari Tafsir Tahlili Juzuk 
 1962 Rahsia Mengadap Tuhan  Nik Muhammad Adib bin 

Nik Muhammad  
Tafsir Ijmali Surah 

 1964 Tafsir al-Quranul Karim Juz Amma Pauzi Awang Tafsir Tahlili Juzuk 
 1965 Intisari al-Quran (Terjemahan 

Tafsir Syeikh Muhammad Syaltut) 
Syeikh Abdullah Basmeih Translation  Selected 

Verses  
 1968 Tafsir Pimpinan al-Rahman Syeikh Abdullah Basmeih Tafsir Ijmali Tartib Mashaf  
 1968  Al-Bayan pada Takwil Ayat-ayat 

al-Quran (al-Baqarah) 
Syeikh Abd Aziz bin Abd 
Salam 

Tafsir Tahlili Juzuk 

 1968 Tafsir Surah al-Fatihah Abu Zaky Fadzil Tafsir Tahlili Surah 
 1968 Al-Suhulah fi Tafsir al-Fatihah Abdul Rashid bin Syeikh 

Muhammad Said 
Tafsir Tahlili Surah 

1970s 1977 Tafsir Juzuk Amma Wan Ahmad Wan Ali Tafsir Ijmali Juzuk 
 1978 Huraian surah al-Mulk Muslimah Abdul 

Khaliq/Maznah Daud 
Translation Surah 

1980s 1982 Khulasah al-Quran Wan Nawang Ismail 
(maulana Abdullah Noh) 

Tafsir Ijmali Tartib Mashaf  

 1984 Manusia Kekasih Allah dan 
Manusia Musuh Allah 

Abdullah al-Qari Translation Selected 
Verses 

 1986 Terjemahan Fi Zilal al-Quran Juzuk 
26 

Ismail M. Hasan Translation Juzuk 

 1986 Terjemahan Fi Zilal al-Quran 
(Surah al-Muzzammil, al-
Muddaththir, Muhammad, al-Fath 
dan al-Hujurat) 

Sidik Fadil Translation Surah 

 1986 Terjemahan Surah al-Kahfi (al-
Mawdudi) 

Abu Urwah Translation Surah 

 1987 Panggilan Jihad Menurut al-Quran Abdullah al-Qari Translation Selected 
Verses  

1990s 1991 Khasiat dan Mukjizat surah al-
Fatihah 

Masyhur Kiyai Masyhudi Tafsir Tahlili Surah 

 1992 Terjemahan Tafsir Abdullah Yusuf Uthman Elmuhammady Translation Tartib Mashaf  
 1993,1999 Al-Tibyan fi Tafsir al-Quran Haji Abdul Hadi Awang Tafsir Tahlili Surah 
 1994 Rahsia di sebalik surah al-Falaq Arifin Omar Tafsir Tahlili Surah 
 1996,1998, 

1999 
Tafsir Nik Abdul Aziz Nik Mat 
 

Nik Abdul Aziz Nik Mat Tafsir Tahlili Surah 

 1996 Samudera al-Fatihah Penyuluh 
hidup mukmin 

Abdullah ar-Rahmat Tafsir Mawdu’i Surah 

 1996 Mencari Hidayah al-Quran Abdullah al-Qari Tafsir Mawdu’i Selected 
Verses 

 1997 Tafsir Surah al-Fatihah dan al-
Baqarah 

Mustaffa Abdullah Tafsir Tahlili Surah 

 2000 Terjemahan Fi Zilal al-Quran Yusuf Zaky Translation Tartib Mashaf 
Total:  39    

Sources:  Mazlan (2009); Mustaffa (2009); Haziyah (2007) and Ismail (1995). 
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 Nik Abdul Aziz (1983, 15) believed that the growth of Quranic commentary writing during the early years 
of this decade was due to the influence of Islah movement on Malay youths who were studying in al-Azhar 
University at that time. As a result, they also sought to call the muslim community to return to the Quran and the 
teachings of Islam. In fact, their ability to speak and write in Arabic further aided them to translate Arabic 
Quranic commentaries to Malay. 
 Efforts to translate a complete 30 juz commentary started to garner attention from the scholars in the 1940s 
with the birth of Tafsir al-Quran al-Hakim by Mustafa Abdul Rahman (D.1968). Another author, Abdullah 
Abbas Nasution (D.1987) also attempted commentary writing by interpreting the literal (harfi) meanings in his 
work titled Al-Quran Bergantung Makna Jawi untuk Bacaan Anak Sehari-hari that was issued in 1940. Quranic 
commentary writing based on themes (tafsir mawdu’i) also gradually captured the limelight through Nik 
Muhammad Salleh Wan Musa’s work, Falsafah Berumahtangga, which was a commentary to Surah al-
Mujadalah. 
 The number of commentaries published in 1950s and 1960s also showed an increase to a total of five and 
eight books respectively. However the focus had not changed and was still centred on the interpretation of Juz 
‘Amma and Surah al-Baqarah. Additionally in the 1960s, Quranic commentary writing received support by the 
Malaysian government with the appointment of a group of scholars led by Syeikh Abdullah Basmeih (D.1996) 
to produce Tafsir Pimpinan al-Rahman. Unfortunately despite this support, the number of commentary works 
dropped significantly during the 1970s to only two books. In fact, the first book was more of a translation than a 
commentary and comprised of only Surah al-Mulk, while the second book was a tafsir ijmali of surahs in Juz 
‘Amma only. 
 Commentary writing in 1980s witnessed again a steady development in the field with the publication of six 
commentary works. It also witnessed the government providing support to the efforts of Wan Nawang Ismail to 
edit and chronicle the Quranic commentary classes of his teacher, Maulana Abdullah Noh. Fitting with the name 
given, Khulasah al-Quran provided readers with the translation as well as a brief interpretation of the verses 
(Wan Nawang 1982, 3-5; Haziyah 2007, 632; Mustaffa 2009, 141-144). During this time, the scholars were also 
found to pay close attention to translation of commentaries especially the commentary by Sayyid Qutb, Fi Zilal 
al-Quran. 
 In the 1990s, the number of commentary works reached an all-time high with 9 books of different 
commentary styles, comprising tafsir ijmali, tafsir tahlili and tafsir mawdu’i. However not a single 30 juz-
comentary was produced except for Terjemahan Tafsir Abdullah Yusuf and Terjemahan Fi Zilal al-Quran. The 
distribution and number of commentary works in Malaysia during the 20th century is shown in the chart below: 
 

 
 
Chart 1:  Number of Tafsir Books according to Year. 

Sources:  Mazlan (2009); Mustaffa (2009); Haziyah (2007) and Ismail (1995). 
 
 The total number of commentary works produced between 1920s and 1950s was very few compared to the 
years after that. Ismail Awang (1983, 211& 219) asserted that this was due to several factors, namely the 
perception of the community then especially during the 1930s that the activity of writing Quranic commentaries 
and teaching them was the ideology of the youths (Kaum Muda). Besides this, teaching Quranic commentaries 
was not deemed as important as teaching Fiqh, Tauhid, Nahu and Saraf by the local community. Additionally, 
Quranic commentaries had not yet been taught or integrated to the curriculum in Malay schools at that time. 
Thus when this subject became a part of the religious studies syllabus in national schools from 1959 onwards, 
scholars began to pen their interpretation of the Quran with the purpose of making their works as school 
textbooks. Due to this, the number of commentary writing was found to steadily rise in the 1960s and the years 
that followed. 
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Commentary Style or Approach: 
 
 Chart 2 below showed the styles and approaches of commentary applied by scholars in Malaysia. From 39 
works, 41% (16 books) was tahlili-based, 36% (14 books) was translated from original Arabic commentaries, 
10% (4 books) was ijmali-based, while another 10% (4 books) was mawdu’i-based, the remaining 3% (1 book) 
applied the literal (harfi) meaning approach. Not a single work based on the tafsir muqaran style was found. 
 

 
 
Chart 2: Type of Quranic Interpretation. 

Sources:  Mazlan (2009); Mustaffa (2009); Haziyah (2007) and Ismail (1995). 
 
 Interpretation of the Quran using the tafsir tahlili approach received a lot of attention from the Malay 
scholars. It is due to the simpler method of writing if compared to the Arabic commentaries. For example, the 
author of Tafsir Nur al-Ihsan translated the meaning of Quranic verses to Malay and then provided a brief 
interpretation of these verses, in addition to the reasons for revelation. He also included several issues related to 
Fiqh and Aqidah and presented them in a simple and succint manner without going further into the differences 
among scholars. Additionally, in this form of commentary, rarely are Isra’iliyyat tales found. The influence of 
Arabic language on writing was also strongly felt especially in the years leading to independence; as if the 
authors were translating commentaries from Arabic commentary books (M. Said 1934; Wahab 1990, 407-498; 
Haziyah 2007, 627; Mazlan et.al 2009, 27). Meanwhile the approach used in Tafsir Harian al-Quran al-Karim 
revealed a slight difference from the norm. In addition to interpretation, its author, Abbas Nasution, also 
presented the viewpoints and perspectives of various Fiqh schools. He also introduced Fiqh maxims in the 
interpretation of verses related to rulings (ayat ahkam), apart from linking his interpretation with contemporary 
issues such as economics and politics. The two works, Tafsir Nur al-Ihsan and Tafsir Harian al-Quran al-Karim 
were strongly influenced by the movement of Muhammad Abduh and Rasyid Rida (Mazlan et. all 2009, 197-
212). 
 Translation works dominated the style of Quranic commentary writing in this country specifically during 
the early stages as it strove to fulfill the needs of the community at that time to understand the meaning of 
surahs that were commonly recited on a daily basis. The selection of Arabic commentary books as a source of 
reference for commentary writing was found to have a link with the use of Arabic Quranic commentary works 
as textbooks in pondoks. Among these selected works were Tafsir Ibn Kathir, Tafsir al-Jalalayn, Tafsir al-
Baydawi, Tafsir al-Nasafi and Tafsir Ruh al-Ma’ani (Mustaffa 2009, 39; Ismail 1995, 107-108). The 1970s and 
1980s witnessed the influence of Fi Zilal al-Quran on the local community. Efforts to translate this phenomenal 
work were carried out by Yusoff bin Yacob (D. 1998) as early as 1975. He first began by simplifying the 
interpretation of surah al-Baqarah and publishing it thematically in Majalah Pengasuh until 1983. He then 
worked on translating the whole book from 1983 till 1994. His work was finally printed in the year 2000 
(Mustaffa 2009,233-234). Meanwhile Ismail Mohd Hassan translated juz 26 from the book, while Sidik Fadil 
also managed to translate surah al-Muzammil, al-Muddaththir, Muhammad, al-Fath and al-Hujurat. These 
translations were printed in two volumes (Ismail 1995, 197). Another author, Abu Urwah, also translated Tafsir 
surah al-Kahf which was penned by Abu al-A’la al-Maududi, while Uthman al-Muhammady translated Tafsir 
Abdullah Yusuf al-Hindi which was originally written in English (Ismail 1995, 199). 
 Two significant works that applied the tafsir ijmali approach were Tafsir Pimpinan al-Rahman and 
Khulasah al-Quran. They were considered significant as they consisted of the interpretation of the entire 30 juz. 
For example, the methods used in the writing of Tafsir Pimpinan al-Rahman were namely translating the 
meaning of the verses to Malay language, detailing the meaning of certain words by writing it in brackets, 
providing a brief summary related to the reasons for revelation or providing the review or comment of a certain 
verse in the footnotes. Apart from these, tafsir ijmali works also provide readers with an introduction to the 
surahs and its essence (Abdullah Basmeih 2001). 
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Coverage of Writing: 
 
 The coverage of Quranic commentary reveals works that encompass the entire 30 juz of the Quran, works 
that do not encompass all 30 juz but were arranged according to the sequence or order of the mushaf, works that 
were based on selected juz, surahs or verses. This is shown in chart 3 below: 
 

 
 
Chart 3: Coverage of Writing. 

Sources:  Mazlan (2009); Mustaffa (2009); Haziyah (2007) and Ismail (1995). 
 
 Quranic commentary works that interpreted selected surahs from the Quran obtained the highest percentage 
which is 49% (19 books). Tied as second highest were works that were arranged according to the sequence or 
order of the mushaf, including those that do not complete 30 juz, and works that interpreted selected juz; both 
obtained 20.5% (8 books). Finally commentary works that covered the interpretation of selected verses from the 
Quran received the lowest percentage at 10% (4 books).  
 Quranic commentary writing that covered selected surahs and juz especially surah al-Baqarah and Juz 
‘Amma was influenced by the Quranic commentary syllabus taught in schools. This subject wast first included 
in the syllabus of religious studies in the year 1959. Primary and secondary school children were introduced to 
simple interpretation of selected surahs in Juz ‘Amma, as well as several verses from selected surahs such as al-
Baqarah and others (Ismail 1983, 140-148). Meanwhile, out of 9 commentary works that were penned according 
to the sequence or order of the mushaf, 67% (6 books) consisted of the interpretation of all 30 juz of the Quran, 
while 33% (2 books) did not. This is illustrated in chart 4 below: 
 

 
 
Chart 4: Complete Work 30 juzuk and uncomplete work. 

Sources:  Mazlan (2009); Mustaffa (2009); Haziyah (2007) and Ismail (1995). 
 
 The complete 30 juz commentaries comprised of both tafsir tahlili approach and tafsir ijmali approach. Two 
of these commentaries were translation works, one applied the literal (harfi) meaning approach, two were based 
on tafsir ijmali approach, while the last one was tafsir tahlili in nature. Meanwhile the two commentary works 
that could not be completed by its authors were Tafsir al-Quran al-Hakim and Tafsir Harian al-Quran al-
Karim. The former’s author, Mustafa Abdul Rahman managed to interpret up till the 27th juz, whereas for the 
latter, Abdullah Abbas Nasution only interpreted up till verse 87 of Surah al-Kahfi. 
 
Conclusion: 
 
 Quranic commentary writing in Malaysia started during late 1920s with translation activities of Arabic 
Quranic commentary books. At that time the focus was on surahs that were commonly recited on a daily basis 
by the muslim community. The authors’ tendency in writing commentaries at that time can be summarized as 
follows: Firstly, the styles or approaches applied were mostly based on tafsir tahlili, tafsir ijmali and tafsir 
mawdu’i. Tahlili-based commentaries received the most number of works, but it was found that this approach 
tend to be quite superficial in its discussion. Secondly, translation activities were concentrated on Arabic 
Quranic commentary works that were widely used by the community. Thirdly the focus of interpretation was 
mostly directed to selected surahs especially from Juz ‘Amma. The present study further found that Tafsir Nur 
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al-Ihsan was the first Quranic commentary work written in Malay language and was published in 1934, and up 
till now, it is the one and only complete 30 juz commentary that applied the tafsir tahlili approach. However its 
usage among the local community is still limited due to various factors such as style of language, use of Jawi 
letters and difficulty to obtain a copy on the market. The community’s dependency on Tafsir Pimpinan al-
Rahman as the main source of reference is very obvious, thus prompting Jabatan Kemajuan Islam Malaysia 
(JAKIM) to translate it to English, Chinese and Tamil. Therefore it is only appropriate that more efforts are 
pumped into the production of a complete 30 juz Quranic commentary that is based on the tafsir tahlili 
approach, that can fulfill the needs of the Muslim community in Malaysia in facing contemporary challenges 
and issues. 
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