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ABSTRACT 
 
 The stream of awareness and revival of Islam in Southeast Asia has major implications on the development 
of a group of Muslim intellectuals who have in depth knowledge of the current Islamic issues. This phenomenon 
can be clearly seen in Indonesia and Malaysia. One of the issues of great discussion in both countries in the 
early 1990s was the formation of madani society (civil society). In Indonesia, this discussion had become 
widespread because they have some progressive Muslim intellectuals and various Islamic organizations. The 
issues of the formation of madani society were very much discussed in Indonesia during this era. This 
phenomenon can also be seen in Malaysia during early 1990s. A group of Muslim intellectuals, especially in 
Islamic organizations such as ABIM had discussed this matter. Discussion of this issue in Malaysia was growing 
rapidly because of the support of the ruler especially by Anwar Ibrahim as the Deputy Prime Minister of 
Malaysia. In fact, he was a former President ABIM who had first introduced this idea in Malaysia. The rapid 
formation of the idea of madani society discussions in Indonesia and Malaysia can be seen through many 
seminars, public discussions and books published related to this issue. This article will look at the comparison 
from the angle of development of this idea within the two countries.  
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Introduction 
 
 Intellectual play a vital role in cultivating the society and in building  a better nation. The revival of Islam 
that swept the world by the end of 1960s had a great impact towards the new development of intellectualism of 
the Muslims throughout the Islamic world including in Southeast Asia. The great figures of Islamic thoughts at 
the international level such as Syed Qutb, Abu Ala Maududi, Ismail Faruqi, Syed Hussien Nashr, Syed 
Muhammad Naquib al Attas, Fazlur Rahman and etc has influenced the Muslim intellectuals in the Islamic 
world including in Indonesia and Malaysia. (Norazlan Hadi Yaacob,2013). In Indonesia and Malaysia, the 
debate concerning the role of Islam in developing the nation has been promoted widely. One of the issues that 
were widely discussed particularly in the 1990’s is the issue on madani or civil society in nation building. This 
phenomenon had triggered the new environment in the activities and practices of Islam in both countries. 
 In Indonesia, the new generation of Muslim intellectuals clusters such as Nurcholish Madjid and various 
Muslim organizations had organised many Islamic activities within the campus world and the civil society. This 
had big impact towards the progress of Islamic studies in Indonesia that became dominant in the late 1980s until 
now. Malaysia had also exhibited the same phenomenon in the early 1970s when ABIM (Muslim Youths 
Islamic Movement) was first established. It was involved in the Islamic activities in campus and other 
organizations. The involvement of educated Muslims in ABIM activities has become a new phenomenon in 
Malaysia and this has influenced the Islamic awareness within the Muslim community (Zainah Anwar:1990). 
 
The Emergence of Muslim Intellectuals: 
 
 Western intellectual concepts are not suitable to be used as a scale to evaluate the traditions and culture of 
the Malay-Muslim intellectuals as there are fundamental differences in terms of worldview between the two. 
According to the western intellectual concept, an intellectual is a man who uses potential reason alone, without 
the support of religious element. Western intellectual foundation sticks to reject the notion that there is God. 
Consequently, according to their sources, it is the people who take the initiative to think of human problems. It 
is the people who provide solutions that to fit  the problem. This notion comes from humanism, naturalism and 
philosophical thinking that rooted in the renaissance era of secularism, human as well such as a power generator 
and fight the ultimate goal of human life is in this transient world. (Othman Yatim,et al, 2001:73). Malay-
Muslim intellectual tradition is driven by the scholars and community leaders. They acted in some specific 
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capacity of a thinker, educator and  arranger of relationships in order to become a more harmonious society and 
to avoid chaos as human Rabbani linking human relationships with nature, society and God, as a responsive 
thinker to the current realities and who interact with nature to produce the concept of experience (like a teacher 
and learn from nature) (Othman Yatim, 2001:73). 
 Indonesia possesses the intellectual tradition that is much longer and sustainable compared to Malaysia. The 
establishment of Nahdatul Ulama and Muhamadiyah as early as in 1920s is a proof that Islamic organizations 
are very strong in Indonesia. (Deliar Noer, 2005). In mid 1950s, Indonesia had famous and influential 
intellectual figures such as Agus Salim, Hassan Bandung, Muhammad Natsir and HAMKA. They are the two 
Masyumi figures that had become an important idealog for the Muslim intellectuals. (Yudi Latif, 2005). Their 
influence had not just affect Indonesia, but also Malaysia through the Islamic organizational relationships at the 
early stage and their writings that were being spread in Malaysia. (Norazlan Hadi Yaacob, 2008).  During the 
early 1960s and 1970s, the emergence of the new generation of Indonesian Muslim intellectuals within the 
sphere of Himpunan Mahasiswa Islam (Muslim Student Assembly/HMI) such as Deliar Noer, Endang Saifuddin 
Ashari, Muhammad Imanuddin Abdul Rahim and Nurcholish Madjid has boosted the intellectual development 
in Indonesia. (Yudi Latif, 2005). The revival of Islam in Malaysia that had begun in late 1960s had had 
significant impact towards the development of intellectualism that is Islamic-based. This matter can be seen 
from the many discourses, seminars and the publishing of books that shows Islamic dimension in its debate. 
(Norazlan Hadi Yaacob, 2012). The revival of Islam in this era is a universal phenomenon of the Muslim world. 
During that period, the newly formed Angkatan Belia Islam (ABIM) was under the leadership of Anwar Ibrahim 
had gained response from the Malay scholars in Malaysia. This had had significant impact towards the 
development of Islamic intellectualism within the community of Malaysia. According to Osman Bakar (2003), 
the impact of intellectual thought within the community can be measured when it is becomes the dominant topic 
of the debate, such as: 
1. how much of his writings is known by the intellectual public in a community despite of its original or 
translated form. 
2. how much of his writings that has become a reference in the university. 
3.  how much students were born whether at the level of M.A and Ph.D and how much of his former students 
who held several important positions. 
4. how much academic activities and lectures done within the community, the highlights of its opinion in the 
mass media. 
5. how many of them has become external examiners of the thesis and also as the evaluator for academician 
for promotion of professor. 
6. how many of them has become consultant in university, government and private sector, their indirect 
involvement in the local NGO such as youth associations, religious, culture and also educational organizations. 
7. how many of writings associated to thoughts and their life.”  (Osman Bakar, 2003) 
 
Idea and Discussion of the Formation of Civil Society in Malaysia: 
 
 During the mid 1990s, Islam who a very dominant force in Malaysian politics. This is due to the role played 
by Anwar Ibrahim in politics and the nation’s administration. As an activist of ABIM and posed as the Deputy 
Prime Minister of Malaysia, he tried to picture himself as intellectual politician that is based on Islam. 
(Shaharuddin Badaruddin, 2010). On November 1995, he paid a visit to Indonesia to deliver the keynote address 
during the Istqlal Festival in Jakarta. This is where he proposed the idea of madani (civil) society and had 
received response from the intellectual community in Indonesia and Malaysia. In his papers, he stated that the 
masyarakat madani (civil society) was a translation from civil society in English or ‘mujtama al-madani’ in 
Arabian which refers to immoral community that guarantees the balance between individual freedom and the 
community stability. (Anwar Ibrahim, 1996: xxi). 
 Anwar Ibrahim’s ideas on civil society gained widespread support in Indonesia as he was The Deputy 
Prime Minister of Malaysia during that time and it is inevitable for the idea of getting widespread attention from 
the community. The major media streams in Malaysia such as print and electronic media had promulgated his 
idea. On 19-21st September, 1996, Malaysia Institute of Development Strategy (MINDS) which was under 
leadership of ABIM activist named Fuad Hasan had had the seminar that was promoted widely regarding civil 
society in Universiti Kebangsaan Malaysia. In the seminar program book, it stated on “Civil society is actually a 
universal idea, holistic and integrated. It needs research from various dimension and field of life. Although this 
book is only an initial survey about it, but it is hoped that it can function as further discussion within the sectors 
of society”. (Fuad Hassan, 1996:xxi).  
 The seminar had encouraging response and had participation from the prominent intellectuals in Malaysia. 
One of the paper presenters was Dato Seri Anwar Ibrahim himself with the title Islam Dan pembentukan 
Masyarakat Madani, Prof Dr Syed Muhammad Naquib Al Attas, Masyarakat Madani Malaysia:Satu Gagasan, 
Prof Dr Chandra Muzafar, Pembinaan Masyarakat Madani:Model Malaysia, Prof Madya Dr Sidek Fadzil, 
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Masyarakat Madani:Menghayati Cita-Cita Sosial Keislaman Dan Kemalaysiaan, Prof Dr Osman Bakar, Agama 
Dan Teras Budaya Masyarakat Madani, Gan Teik Chee, Agama Dan Budaya Teras Masyarakat Madani, Prof 
Dr Nik Safiah Nik Karim, Peranan Badan Bukan Kerajaan Dalam pembentukan Masyarakat Madani, Saliha 
Hassan, Peranan Badan Bukan Kerajaan Dalam pembentukan Masyarakat Madani, Prof Dr Mohammad Kamal 
Hassan, Pendidikan dan Etika Asas Kemantapan Masyarakat Madani, Prof Madya Dr Tajul Arifin Nordin, 
Pendidikan dan Etika Asas pembentukan Masyarakat Madani:Perspektif Pendidikan Bersepadu., Prof Madya 
Dr Azizan Baharuddin, Habitat Masyarakat Madani, Dr Asiah Abdul Rahim, Habitat Msyarakat Madani, Dr 
Tengku Azman Shariffaden, Teknologi Maklumat Dan Komunikasi Dalam Pembentukan Masyarakat Madani, 
Dr Mohd Ghazali Hj Mohd Noor, Cabaran Ekonomi Dan Teknologi Bagi Masyarakat Madani, Dr Muhammad 
Ali Hashim, Masyarakat Madani Malaysia:Asas Dan strategi Perlaksanaan (Dari Aspek Peranan Bisnens Dan 
Organisai Koporat,, Prof Madya Dr Faisal Othman, Masyarakat Madani Malaysia:Asas Dan strategi. (Fuad 
Hassan, 1996: xxi). 
 In the opening remarks by the chairman of the organizing party which was Dato Fuad Hassan, he had 
clearly displayed that the idea of madani society should be expanded as it is the idea from the Deputy Prime 
Minister. He said, 
 “This ceremony welcomes our very honorable Deputy Prime Minister, Dato Seri Anwar Ibrahim although 
he is busy with daily tasks, he even willing to attend and opens the Civil Society Convention; a topic that I 
believe has become his favorite subject as well… The civil society concept is popularized by Dato Seri himself 
so that the community will review and appreciate the meaning and hope that will be discussed by Dato Seri. I 
believe that the views that will be submitted will be expanded and will be flourished within the national 
development planning practices.” (Fuad Hassan, 1996: xxi). 
 Malaysia’s leading scholar, Prof Dr Syed Muhammad Naquib Al Attas in his paperwork, Masyarakat 
Madani Malaysia: Satu Gagasan, describe that, 
 “Madani is different from the word civil and I will explain the difference between madani society and civil 
society. Hence Medina and Tamaddun is not the same as sivil which means secular city or town that has 
national system that is not related to moral. Therefore, when we talk about Islamic Civilization, we have our 
own purpose by using the Islamic terms that also has become part of our own language. For instance, in 
understanding the secular term of morals could not be found like in Islamic terms”. (Syed Naquib Al Attas, 
1996). 
 While the  ABIM leader, Dr Sidek Fadzil who was also a best friend of Anwar Ibrahim presenting his paper 
by quoting views from Ernest Gelner, Fahmi Hudaibi and Tadashi Yamamoto regarding the importance of the 
development of civil society in building a better nation. (Sidek Fadzil,1996). Osman Bakar, who is Malaysia’s 
leading scholar that was also the former ABIM leader tried to describe religion and culture as the basis of civil 
society formation. As a member of the study of the philosophy of science and Islamic epistemology, he also 
widens the concept from Ibn Farabi’s thought within the civil society formation. (Osman Bakar, 1996). His idea 
was further expanded with the establishment of Civilization Dialogue Center in Universiti Malaya in 1997. 
Apart from studying the civilization issues as well as dialogue among civilizations, this center has also taken 
students with courses at the level of MA to study the issues of civilization. This center has developed well and  
had huge number of postgraduate students. During that time, he put great effort to popularize the ideas of civil 
society through the perspective of Ibn Farabi. However, the Civilization Dialogue Center had lost ground and 
had not grown when a political crisis happened in Malaysia in 1998 which Anwar Ibrahim was fired from being 
the Deputy Prime Minister and later imprisoned. During this era, most of Muslim intellectuals in Malaysia had 
divert themselves from the government including Osman Bakar that went to USA to become a professor in 
Muslim – Christian Understanding, Georgetown University, Washington DC. (Norazlan Hadi Yaacob, 2013). 
 Around the year 1995 to 1998, the idea of civil society had become popular in Malaysia. Various seminars 
were organized by various parties, for instance in 1995 World Ethics and Integrity Forum 2005  held in Kuala 
Lumpur that discussed the role of civil society and one of the presenters was Profesor Dr Mohammad Kamal 
Hassan, Building ethical values and accountability: role of education, media and civil society, while Dr Dewi 
Fortuna Anwar from Indonesia presented on the same topic. (The Seminar World Ethic Forum, 2005). 
Organised Sabah Development Research Institute, in collaboration with Kodner Ardeneur, held Seminar 
Regarding with Civil Society and Nation Building in Tuaran, Sabah on 4 and 5 December 1997. The seminar 
consists of various paper works that discussed in detail on issues of civil society such as Wan Shawaluddin Wan 
Hassan, Konsep Kelas Menengah Dan Kriteria:Satu Penilian Umum, Prof Dr Mohd Yusuf Kasim, Masyarakat 
Madani Di Malaysia:Status Semasa,Isu Dan Cabaran, Dr Farish A Noor, Civil Society And Nation 
Building:Malaysia’s Model, Zakaria Ahmad, Peranan Masyarakat Madani Ke Arah Pembinaan Negara Bangsa 
and Dr Sidek Fadzil, Masyarakat Madani:Cita-Cita Keislaman dan Kemalaysiaan. (Institut Pembangunan 
Sabah, 1996) This seminar was well received and widely coverage by the national media in Malaysia. 
 During this time, Islamic movement such as ABIM plays significant role in forming the Islamic government 
policy through its intellectuals which is in institutions of higher learning and its former activist that succeeds in 
politics. They formed think tank that was so influencing during that period, the Institute of Policy Research that 
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was managed by former ABIM Secretary-General, Kamaruddin Jaafar. (Norazlan Hadi Yaacob, 2010).  With 
the support from the Deputy Prime Minister at that time, they organised various intellectual programs in the 
form of seminars, research, publishing of books and promoting the idea of civil society. For instance, they 
organised Seminar Peranan Media dalam Pembinaan Masyarakat Madani, in Hotel Plaza, Kuala Lumpur on 7th 
August 1997 in collaboration with Konrad Adenauer Society (KAS). (http,www.ikdas.com.my).  
 During this era, the parties who are connected to Anwar Ibrahim tried to accentuate the intellectual ideas of 
civil society. Through media and the institutions dominated by them, this idea was widely popularized and for 
example, the magazine that had a close relationship to the government had popularized this idea such as 
Magazine that was established to spread the idea of Vision 2020 by Dr Mahathir Mohamad. In No 1 edition, 
1997, this magazine had put Anwar Ibrahim’s picture as the cover with the wording of civil society. This edition 
focused on the idea of civil society by putting up articles related to the concept such as Azhari Kasim, The Civil 
Society-Concepts, Challengges, Realities-making it work in Malaysia, Dr Chandra Muzaffar, The Emergence Of 
Civil Society In Malaysia:Role Of State and Society dan John M Francis, Reformations and Enlightenment, The 
Reconstruction Of Civil Society For The 21st Century.  (Magazine, Vol 5 dan 6, 1996). 
 In the editor’s note, Magazine complimented the idea of civil society that complements the idea of Vision 
2020 by saying, 
 “Our Deputy Prime  Minister YAB Dato Seri Anwar Ibrahim in a recent speech enunciated and floated the 
idea of a civil society emerging in the country in the years ahead. This idea is complementary to the realization 
of vision 2020. YAB Dato Seri Anwar Ibrahim, hopeds that Malaysians can meet the challenge of transforming 
our present society that actively involves all Malaysians . we need to understand how much of our lives is lived 
and through institution, and how better institutions are essential if we are to lead better lives.” (Magazine, Vol 5 
dan 6, 1996). 
 In mid 1998, Malaysia faced great political crisis as an aftermath of an open conflict between the Prime 
Minister at that time, Dr Mahathir Mohamad and his Deputy Prime Minister, Anwar Ibrahim. This had had 
significant impact on the political development in Malaysia. During this era, all the legacies created by Anwar 
Ibrahim were tried to be banished including the Islamization ideas, civil society and etc. (Shaharuddin 
Badaruddin, 2010). As the main opposition and Islamic party at that time, PAS (Malaysia Islamic Party) had 
gained political benefit as the result of this crisis. In the civil society issues, the president of PAS at that time, 
named Fadzil Mohd Noor had used the idea of civil society within his speech. However, before the political 
crisis, PAS had always criticized the Islamization ideas made by the government including the issues of civil 
society. This could be done because the president of PAS at that time were also the former deputy president of 
ABIM and thus, the special relation in the form of thinking and the struggle of ideas with Anwar Ibrahim were 
still ongoing. (Norazlan Hadi Yaacob, 2008) In the  Islamic Movement Convention Agenda 2000 held on 16th 
and 17th October 1999 in Kuala Lumpur, Fadzil Mohd Noor who acted as the president of PAS during that time 
and in his paper work entitled  Masyarakat Madani Alaf Baru had repeated Anwar Ibrahim’s idea regarding 
civil society and he also collected views from Osman Bakar and Syed Muhammad Naquib Al Attas regarding 
civil society. (Kongres Gerakan Islam, 2000). 
 On June 2001, DBP had organized the Congress of Malaysia’s Culture that had lasted for three days from 
12 to 14 June 2001 in Kuala Lumpur. It aims to discuss the future of development of culture for the nation of 
Malaysia towards the 21st century. One of the paper works that was presented was Sidek Fadzil, Masyarakat 
Madani Dalam peradaban Malaysia and Prof Dr Azizian Baharuddin, Sistem Nilai Dalam Pembinaan 
Peradaban Malaysia, In the preface of the Congress of Malaysia’s Culture book, the editor quoted Sidek 
Fadzil’s opinion, 
 “The concept of Madani society or civil society has been presented for community’s life in this new 
civilization. Although Madani society is not the exact translation of civil society that was born from modernize 
western civilization. However, the essence is the same, which is civilized society, adheres to the principles of 
democracy, sovereignty of law, social justice, magnanimity, and the fineness of art. Sidek Fadzil had delved into 
the surface and the implicit meanings behind the values of madani that is within the inherited Malay literary 
treasures. He then concluded that the excellent men that will be born out of civil society later are a wise man, a 
combiner of sense and feel, knowledge and charity. This group of men will rise and take corrective action of the 
nation systems that had collapsed or deflected by leaders who got crazy over power. The nation institution that 
had been manipulated by dictators will be taken over by the civil society, restoration of the role as the institution 
that protects the rights and the society’s well-being.” (Aziz Deraman, 2005: xxi). 
 Many paper works had been presented during the congress. However, only two of the paper works above 
had become polemic in the mass media. A student from ISTAC, which was Md Asham had had criticized the 
civil society idea that was expanded by Sidek Fadzil. (Md Asham, 2006). After the absence of Anwar Ibrahim in 
the government, this idea was no longer discussed and even criticized. Writers such as Syed Farid Alatas did not 
refer to Anwar Ibrahim’s speech regarding the civil society and he only discussed the idea from Syed 
Muhammad Naquib al Attas. He also criticized the idea of civil society within Nurcholish Majid’s thinking. 
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(Syed Farid Alattas, 2010). The same goes with other writers such as Sanusi Junid, the former agriculture 
minister of Malaysia that had criticized the idea of civil society in his blog, 
 “Muslim community had been exchanged with civil society. During the time that Malaysia was busy 
defending the fundamental Islam as good and the Muslim community as good, Dato’ Seri Anwar Ibrahim and 
his friends in Indonesia like Nurcholis Majid and msociety idea. In an effort to weaken the struggle in order to 
create Muslim community, Nurcholish and Amin who gain their religious education in Chicago had stated that 
there are no concept of Islamic countries in Al-Qur’an and As-Sunnah. Amin Rais had stated this matter in an 
interview in Panji Masyarakat magazine. In his reaction towards Amin Rais’s statement, Mohammad Roem 
validate that Islamic country is not specifically stated although it does exist. Later on, Nurcholish Majid who 
was studying in Chicago had wrote a letter to Roem and the letters between them were enclosed with the title, 
‘Tidak Ada Negara Islam; Surat-surat Politik Nurcholis Madjid – Mohammad Roem’. The title of this book 
clearly mislead, as if Roem denied the presence of Islamic countries, similar to Aman Rais’s opinion. Madani 
were changed to Hadhari, and for those who does not understand the concept of of ‘madani’ proposed by Dato’s 
Seri Anwar Ibrahim, it is actually has no difference with ‘hadhari’ which was proposed during Tun Abdullah 
Ahmad Badawi’s leadership. Madani and hadhari mean civilized. Madani is an Arabic word popularized in 
Indonesia while Hadhari is also an Arabic word popularized in Malaysia. While Madani society which is civil 
society in English is not limited to the Muslims only, Islam Hadhari, however is limited to the Muslims. 
However, according to what Tun Abdullah had said to me is an approach that is acceptable by George W. Bush, 
Tony Blair and the Prime Minister of Australia although the Islamic countries ambassadors who occupied the 
International Islamic University have felt that its approach will add more misunderstanding within the Muslims 
around the world that has already had a lot of problems.” ( http:ww.sanusijunidblogspot.com) 
 After 2008, Anwar Ibrahim returns to the Malaysian political scene when he successfully leading the 
opposition in 2008 General Election until he was appointed as the opposition leader in parliament. Many blogs 
were created to criticize Anwar Ibrahim’s idea by describing him as a liberal and not Islamic. One of his ideas 
that had been criticized was on the civil society issue. With the title Model Anwar Ibrahim : Masyarakat Madani 
dan Masyarakat Plural di Indonesia, AIDC blog writer had criticize him and tried to relate him with the 
struggle to spread the liberal Islamic ideology in Indonesia. This is due to the fact that the liberal Islamic is a 
very sensitive issue in Malaysia. (AIDC Blog,7 Desember 2009). 
 Despite that, there were also some Muslim intellectuals in Malaysia that still vigorously promoting the idea 
of forming the civil society such as Mustafa KamilAyub, former ABIM activist and also a politician. On 20th 
April 2001, he established The Institute of Civil Society in Ipoh, Perak to study and developing the idea of civil 
society. The purpose of establishing this institute is to encourage any charitable activities for the benefit of the 
public especially regarding to the level of education, health, health eradication, overcome suffering and misery, 
to perform duties of truth and to prevent evil, to work towards empowering the community by increased 
knowledge, skills and instill good values in accordance with Islamic teachings, to promote the growth and 
development of fields related to arts, literature, music and culture appropriate to Islam, to organize and 
cooperate with bodies at the national and international level in order to achieve the objectives above. (Mustafa 
Kamil Ayub. 2004).   He had also wrote the book Masyarakat Madani dan Idealisme Politik. In general, the 
book highlighted  
 “Research on political thinking that is revealed in the name of civil society. Civil society is first being 
judged from the angle of political idealism by judging the influence of religion and values of philosophical 
ideology, the wave and mainstream ideology of political philosophy in human civilization. Further discussion 
searches on the development and model for civil society and madani as well as the comparison between both. 
There are two main aspects in this research that is trying to be built which is the civil society model building and 
also the introduction to the theory or approach in the context of the political of Malaysia’s community.” 
(Mustafa Kamil Ayub, 2004). 
 After the absence of Anwar Ibrahim in the government and his participation in the opposition party, his idea 
related to the civil society and other Islamic ideas has no longer been discussed by the main media in Malaysia. 
This is because of the media in Malaysia is under the government’s control. 
 
Idea and Discussion of Civil Society Formation in Indonesia: 
 
 In Indonesia, the discourses on civil society were widely discussed by many circles in mid 1990s to early 
2000s. In many educational forums, the concept of civil society was introduced as a new discourse in modern 
Islamic treasure that implicated on the discourse of contemporary politics. The term ‘Madani’ can be 
categorized as new according to the social and politics observer. Before the term ‘Madani’ exists, the term civil 
society, (M.Ryass Rasyid,1997:3) citizens or civic society were first introduced as a translation from civil 
society.(Muhammad Hikam, 1999). 
 The term ‘Madani’was first brought and popularized by Anwar Ibrahim when attending Istiqlal Festival in 
Jakarta. According to him, the madani society is a translation from civil society. However, the term madani 
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society is not entirely same with the civil society concept. Although there are concept similarities regarding 
civilized, polite, tolerant society however, the madani society in Medina was built based on Islamic law.(Anwar 
Ibrahim, 1996). This portrays difference between the concept of madani society and civil society. In promoting 
the understanding of madani society in Indonesia, Nurcholish Madjid which is an influential intellectual in 
Indonesia had referred to the concept of country town of Medina (Negara Kota Madinah) that was built by 
Prophet Muhammad S.A.W on 622 AD in accordance to Islamic law. This madani society was based on the 
concept of tamaddun (society civilization) that was introduced by Ibn Khaldun and the concept of al-madinah 
al-fadhilah (major country) that was introduced by philosophy, Al-Farabi during medieval era. (Nurcholish 
Majid, 1996). 
 In Malaysian context, this term was first introduced by Naquib Al Attas and Anwar Ibrahim had introduced 
this term in his speech as a result of him admiring Al Attas. The term madani society was taken from ‘Mujtama’ 
or urban communities according to Al Attas. Etymologically, this term have two meanings, which is “urban 
communities”.This means that madani is from the word ‘Madinah’ which means city and civilized society as 
madani is derived from an Arabic word, tamaddun or madaniah which means civilized and therefore madani 
society is “civilized society”. (SM Al Attas, 1981). Civilization in English is known with the term civility or 
civilization. Based on this understanding, the term of madani society was equated to civil society that is society 
that upholds the values of civilization. (Nurcholish Majid,1996). 
 Nurcholish Majid had stated that the Arabic word “Madinah” means city and etymologically means 
civilization takes place. According to him, the meaning of Madinah is similar or matching with a Greek word 
“polis” (as in name of Constantinople city), and “Madinah” within its context is the same with “hadharah” and 
“isaqarah” that is translated as “civilization” and “culture”. Etymologically, these terms means “sedentary 
pattern” as opposed to “badawah” that translates to wandering life pattern or “nomad”. Therefore, the term 
“madinah” according to the modernized term refers to the spirit and the meaning of “civil society” which is in 
English is “polite, civilized and orderly society” in the good state. (Nurcholish Majid,1996). 
 The term civil society had received a great acknowledgement within the public discourse in Indonesia. 
Intellectuals and NGOs had discussed and searched the meaning from the civil society concept. Civil society 
had become an interesting topic to be discussed in seminars, discussions and even in research. This matter was 
proven from Ahmad Baso’s research that observes the development of civil society in Indonesia. Ahmad Baso’s 
findings regarding the writings on civil society ideas by Muslims intellectuals in Indonesia around 80s had 
clearly mentioned the term civil society. From the research made by him, it is determined that the term civil 
society had been accepted in Indonesia, due to the policy ideas within it such as pluralism, democracy and 
human rights that had become the main issues faced in Indonesia at that time especially during new order era. 
(Ahmad Baso, 1999) 
 The concept of civil society in Indonesia experienced a variety of translation and meanings especially from 
the Muslim intellectuals, different from the original concept of the western tradition. M. Dawam Rahardjo 
(1999) explained that there were various thinking and research were done towards the term civil society in 
Indonesia had experienced various translations such as: “masyarakat sivil”, “masyarakat warga/kewargaan” 
and “masyarakat madani”. This is due to the difference of social, political and culture background from the 
Muslims themselves. (M.Dawam Rahardjo, 1999).The difference in translation of civil society especially for 
Muslims can describe the wideness of the meaning from civil society. Hendro Prasetyo (2002) explained : 
 “civil society can embody the public spaces that are very diverse, for example, economics, politics, culture, 
education, knowledge and so forth”. However, the social-politics background difference can be said as dominant 
in influencing meanings from civil society within the Muslim community, especially during the new order. New 
order regime is full of authoritarian where country hegemony dominantly in many life process of economics, 
politics and nation that is proved with the still very small political participants at that time. In this matter, the 
strengthening of civil society is very much in need in Indonesia. (Hendro Prestyo dkk, 2000) 
 Since its introduction by Anwar Ibrahim, this concept had gained various respond from Muslim 
intellectuals in Indonesia. Many circles that later works on deepen and learn the concept of madani society. 
However, it can be said that the effort were to no avail as the image of the concept of madani society still close 
to the original concept which is civil society. Other intellectual had said that the civil society is not correctly 
translated the concept of madani society. Nurcholish Madjid persistently used this concept and thereby 
extending its use. He consistently refers to the history of Islam by making the life of the Medina society during 
the Prophet Muhammad’s age as a prototype of civilized modern society, 
 “It’s not by any chance that the first existence of madani society in the history of humanity was the result of 
effort made by the messenger of God to the end of time, Prophet Muhammad, Rasulullah S.A.W. As soon as he 
arrived to the migratory city which is Yastrib, he replaced the name with Madinah. With that action, Prophet 
Muhammad had pioneered and give example to the humanity in constructing the madani society which is 
society that civilized (ber-madaniyah) as submissive and obedient (dana-yadinu) to teachings compliance (din) 
that was stated in the rule of law and regulation. (Hendro Prestyo dkk, 2000) 
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 The explanation given by Nurcholish Madjid had clearly differentiate between the concept of civil society 
which came from the western with madani society that possess the Islamic heritage foundation, and he furthered 
that the society in Medina during the ruling of Prophet Muhammad as a prototype from modernized society. He 
had also stated that the madani society that was built in Medina came with the basis from Medina Charter that 
possess six main elements, which is egalitarianism, appreciation based on performance [not based on ethnic, 
races and etc.], openness [participation from entire active community member], law enforcement and justice, 
tolerance, pluralism and also discussion. (Norcholish Madjid,1996). The above description had shows that the 
concept of civil society was originated and developed from western thinkers and this concept later was 
developed and adapted in Islamic thinking discourse. Islam already had a clear concept in the basis and detail 
about ideal society.  
 Nurcholish Madjid had established the Paramadina Foundation to run his intellectual activities, and aside 
from book publishing, scholarly journals were also published entitled Paramadina Journal to promote the idea of 
madani society. The earlier edition of this journal was loaded with issues regarding madani society such as 
Muhammad AS Hikam’s writing, “Wacana Intelektual Tentang Civil Society Di Indonesia”, Paramadina Vol 1, 
No 2(1999),  M. Dawan Rahadjo, ” Masyarakat Madani Di Indonesia: Sebuah Penjajakan Awal”, Paramadina, 
Vol 1, no 2 (1999). Apart from the publishing of Paramadina, other Indonesian intellectuals was interested to 
discuss the idea of civil and madani society formation. This can be seen from the research and huge number of 
books published. For instance, Hendro Prasetyo, Ali Munhanif dkk had done a research entitled Potensi Civil 
Society Di Kalangan Muslim Perkotaan  that was conducted under the auspices of Pusat Pengkajian Islam dan 
Masyarakat (PPIM-Jakarta) with the help of funds from The Asia Foundation. This reseach was published in the 
form of book with the title of  Islam Dan Civil Society:Pandangan Muslim Indonesia that was published by 
Gramedia, Jakarta in 2000. 
 Apart from that, they had also established the Indonesian Institute For Civil Society (INCIS) which is an 
NGO on 27th February 1999. This NGO performs activities that are related to the strengthening the madani 
society through the research, community organizing, seminars, book publishing and so on. One of the books 
published was Mencari Akar Kultural Civil Society di Indonesia which consisted of a collection of paper works 
from several influential Indonesian intellectuals. (Burhanuddin (ed), 2003). There were also books that was 
consistently written by M.Dawan Rahardjo, Masyarakat Madani:Agama, Kelas Menengah dan Perubahan 
Sosial. Whereas the Indonesian Muslim intellectuals writes books or articles regarding to the issues of madani 
or civil society such as Bahtiar Effendy, Islam Dan Masyarakat Madani:Menuju Terbentuknya Negara Bangsa 
Modern, Masa Depan Civil society Di Indonesia :Memeriksa Akar Socio Religius. Mansor Fakih, Masyarakat 
Sivil Untuk Transformasi Sosial: Pergolakan Idealogi LSM Indonesia. There were also writings that were 
written at the level of international journal such as article Andi Faisal Bakti (2005), “Islam and Modernity: 
Nurcholish Madjid Interpretation of Civil Society, Pluralism, Secularism and Democracy.” Asian Journal of 
Social Sciences, Brill, Leiden, Vol 33, No. 3 (November)  and other writings from him (2004) “Paramadina and 
its Approach to Culture and Communication: An Engagement in Civil Society.” Archipel, Paris, 68 (December). 
 Many debate and publishing of books related to madani (civil) society in Indonesia shows that this idea had 
developed rapidly within the Muslim intellectuals. This is also because of the environment in Indonesia at those 
times that are in a new age, which is the fall of Soeharto. Therefore, the idea of madani (civil) society had drawn 
their intellectuals’ interest to build a new society. 
 
Conclusion: 
 
 The Islamic discourses in Malaysia and in Indonesia possessed an almost similar pattern and influence each 
other mutually. In certain circumstances, influence of ideas and discussion in Indonesia had greatly influenced 
Muslim intellectuals in Malaysia. Whereas there are certain issues that were discussed in Malaysia that had 
influenced the pattern of discussion in Indonesia. Issues of the idea of civil society formation that had been 
discussed in Malaysia had greatly influenced the pattern of discussion in Indonesia. In Malaysian context, the 
Muslim intellectual thought that had been expanded by figures such as Anwar Ibrahim, Syed Muhammad 
Naquib al Attas had played great role. Their writings were well received within the group of intellectuals. The 
translation of their books and their active participation in social activity in Indonesia had greatly affected 
towards the development of Islamic intellectualism. 
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