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ABSTRACT 
 

 This research is going to achieve an analysis of the formation barriers of social relationship in Iran by studying proverbs. The 

relationship -the correct relationship, of course- as a base of human society is subject to the conditions studied by social science scientists-
sociologists, specially- to different ways and we can find the type of relationship, by common proverbs, in a society whose people use 

them. These proverbs which are referred to as cultural sediments consist of cultural, political and social facts so that sociological research 

(study) on them can help better understanding of these facts, deservingly.  The communicative action theory is used as a theoretical 
framework in this search. In fact, communicative and uncommunicative action through this theory has been accomplished. In this theory, 

Habermas explains various actions, but what which is important for him is communicative action. Random sampling is used to choose the 

proverbs and Derrida′s deconstruction is used to analyze the proverbs. Derrida has tried to be faced western philosophical tradition with a 
challenge that has been unique in its kind. The differance, metaphysics of presence, writing and speech are concepts that Derrida has used 

to construct his own theory. 
 

Key words: proverb, Communicative Action, Random Sampling, Deconstruction, Habermas, Derrida, metaphysics, presence, writing, 

speech 

 

 

INTRODUCTION 
 

 Communication is one of the fundamental 

elements in the formation of human society and it 

may be remembered as one of the most important 

components that without it, the culture will not form. 

Due to the importance of communication in human 

societies, social scientists and many sociologists have 

addressed in this issue to think and offer variety 

models and theories about the relationship. Culture, 

as an important and noteworthy issue, is one of the 

most challenging areas of the social sciences, 

especially sociology, too. This concept as a wide, 

complex and divers realm that has a direct link to 

concept of communication has attracted the attention 

of many sociologists, so that all have dealt with it, 

either directly or indirectly. In all cultures, there is a 

part as proverb  that includes cases as cultural 

sediments, because with the passage of time 

and the various transformations of human societies, 

especially in the realm of culture, this area has 

undergone little change and has been stabilized. 

Thus, addressing these proverbs clears many 

communication and cultural features that can help 

greater understanding of communication and culture 

and also, provides this opportunity for researcher of 

communication and culture that gains the better 

understanding of communication in his studied 

society and is able to transfer this knowledge better. 

In this paper, we examine communicative and 

uncommunicative orientations in Persian proverbs 

and will discuss the formation barriers of correct 

connection in Iranian society.  

 

Theoretical Framework: 

 

 Habermas's theory of communicative action is 

the theoretical framework for this research. This 

theory is the most important Habermas's 

philosophical-social attempt in dealing with the 

dilemmas and problems that modern societies are 

involved with them, because he believes the modern 

era is going on, thus he is designing new plan in the 

form of what he calls unfinished modernism project. 

He believes that the modern society- capitalist 

society, of course- has faild in the realization of the 

Enlightenment ideals, and has never been able to 

realize Justice, freedom, individuality and social 

cohesion simultaneously and coordinate the scientific 

and technological developments with moral needs 

and emancipatory interests of people [1]. It is argued 

that social cohesion, not only is the outcome of the 

system requirements but it is something linguistic – 

cultural. Habermas's theory of communicative action 

is to follow three main objectives: 
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1- Developing a sense of rationality that is not 

connected with personal and subjective assumptions 

of modern philosophy and modern social sciences.  

2- Developing the two-level concept of society so 

that merge the Life-world and system paradigms. 

3- And finally, planning a critical theory about 

modernity so that while the analysis of pathological 

aspects of modernity, includes a proposal to amend 

the Enlightenment project no leave it [9]. 

To achieve the above objectives, the first, Habermas 

highlights the types of interactions between humans: 

a) Extremely action:  the action that is based on to 

consider a variety of criteria and to choose the most 

appropriate criterion to achieve the implicit goals. 

Habermas also calls it an instrumental action, 

because it is focused on tools to achieve the goal.  

b) Normative action: the action that is based on 

shared group values. Normative action is directed 

towards compliance with normative expectations 

(which is organized by grouping people, 

Collectively).  

c) Dramatic action: the action that involves conscious 

manipulation of their behavior (Before public or the 

audience understand). 

d) Communicative action: the mutual interaction 

between the agents that use the speech and nonverbal 

symbols as a way to understand their mutual status 

and try to integrate and coordinate their actions by 

arguing with each other [3,16].  

 Communicative action is a linguistic theory 

about social systems that explains different aspects of 

a good social relationship in the micro and macro 

levels. This theory considers the language not as a 

system of syntactic or semantic, but the functional 

mode of speech. Communicative action, therefor, 

considers the principals that govern on the expressive 

use of the language, generally. Communicative 

action is not merely a speech action but it is a way to 

recreate society. Communicative action means the 

routine interaction between people. According to 

Habermas, the communication is ethical when each 

of actors is able to submit the proposal, question and 

discussion without any cunning and manipulation in 

the communication process to reach agreement. In 

fact, the condition of entry to the rational discussion 

is that people interact freely and equally, and free of 

any domination - both internal and external- [1].  

 What Habermas resorts to resolve disputes is 

“better and better argument”. According to 

Habermas, communicative action theory and 

sociological theory that explains the evolution of 

society are two sides of the same coin, as a result, 

one is not able to describe and understand the 

different forms of life and ignore the measurement of 

rationality of social action and social systems [1].  

 But that would undermine the communicative 

action and failure to achieve the ideal speech 

situation and creates an unethical situation in 

communication is certainly a non-communicative 

action.  

Method of data analysis: 

 

 Concepts, methods and theories that are used in 

this research are in two philosophy and sociology 

areas. Analysis method that is used in this study is 

deconstruction. This concept, its efficiency and its 

related concepts was innovated by Jacques Derrida, 

prominent philosopher of post-structuralism 

philosophical tradition.  

 Dare to say that deconstruction is the most 

important intellectual achievement of Jacques 

Derrida and one of the most controversial and 

interesting topics of post-structuralism philosophy 

and postmodernism paradigm. Deconstruction is 

counted post-structuralist obviously, because of 

refraining from acceptance of the idea of structure as 

an existing entity in the text. Like the other realms of 

super structuralism, In post-structuralism, lingual 

theory is the basis of start [11]. This analysis is a 

metamorphosed philosophy and the outside of 

anticipation of graduates of Philosophical tradition. 

This philosophy has challenged Plato’s Philosophical 

tradition and knows it the origin of the complex 

problems of Western metaphysics. 

 Derrida has tried to analyze the western 

philosophical tradition that is based on the 

metaphysics of presence through the deconstruction 

and by confessing the fact that “everything is text” 

has released the text from constraint of sole mean 

and has revealed hidden possibilities in the text [8] . 

Since, according to this analysis, the proverbs are 

text, and they don’t depend on unique speaker and 

have formed in a long time and collectively, are 

appropriate texts to deconstruct, and through this 

analysis can comprehend the latent semantics 

features in them, well (Zeimaran, Mohammad., 

Jacques Derrida and the metaphysics of presence, 

Tehran: Hermes, [9]). According to Derrida, 

everything is symbol and using the symbols need to a 

repetitive structure, a symbol that is used one time is 

not a symbol [14] and the deconstruction is not a real 

method rather is a kind of analysis that reveals the 

inner possibilities of the text [12]. The 

deconstruction is emphasis on differences. In this 

manner, the concept of deconstruction holds tight 

communication with the concept of Difference [13]. 

In this research, to deconstruct the proverbs, we used 

the approach of David M.Boje. According to Boje, 

deconstruction is a post-structuralist epistemology, 

not a formula-method with stages and approaches 

[2]. 

 

Deconstruction: 

 

 We begin to deconstruct proverbs by the own 

text of proverbs. The proverb’s word itself implies a 

fundamental dichotomy: Speaker and listener, that 

this entails the act of domination by one, and 

passivity and acceptance of the other. Speaker 

expresses the proverb and expect it to be heard - in 
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other words, to accept it - by listener. There is a 

dichotomy with dominance in deconstruction of all 

proverbs that is the male – female dichotomy, Even 

though name of man is not mentioned. Men mention 

these proverbs, all and Women have a marginal role. 

Men speak from the entire society. Where men have 

been object and context of proverbs, have been seen 

in men’s high place. (Who was the most important 

person in community, Shroud is better for him than 

his wife's command) And everywhere they have been 

blamed, womanish inferiority has been attributed to 

them (although you are a man but you are lower than 

a woman). Therefore, the institutionalized hierarchy 

of upper man-lower woman is evident here. Also, 

there is another case in the deconstruction of the 

proverbs. Someone who narrates the proverbs, 

narrates as well as doesn’t narrate. He narrates the 

proverbs to address the other not himself. Therefore 

can be seen another dichotomy in proverbs too: self-

other dichotomy. 

 

Proverbs: 

 

No mourn to the wise [4]: 

 

 In this proverb there are dichotomies such as 

male-female and good-bad. It can be seen the 

defaults about women and men that recreate and 

keep domination and hierarchical system. If we 

rebuild this proverb, we’ll have: “mourn to the wise 

women”. In fact, dereliction has been attributed to 

women in the form of cry. And therefore, this is an 

excuse to represent the women as incompetent, 

estranging them from the text and driving them to the 

margins. This proverb can be rebuild in another 

form: “mourn to the bad men”. It also indicates the 

new assumptions regarding the classification of men 

in society and it is a measure to determine their 

inadequacy.  

 

Woman the ruler, things naive [5]: 

 

 There are some dichotomies such as female - 

male, crude – experienced, king – beggar in this 

proverb. Hierarchical system of woman – man in 

society repudiates any kind of encroachment from 

women to specific position of men in the society. 

Therefore, by resorting to anything, such as 

attributing sordid affair and bad traits to women they 

are gotten away from men’s privacy. However, we 

observe that this operation is done indirectly here. By 

the way, on the one hand telling occurs and on the 

other hand silence happens.  

 

No amenable to advice, calm to blame [6]: 

 

 In this proverb, acceptance - rejection, clamour – 

silence, old-young, female - male, blame - non blame 

are dichotomies. Here, hierarchical system is seen 

and advice is given from adult to younger and man to 

woman. The rules of power system in society must 

be accepted by the subordinate otherwise advice and 

then force must be used.  

 

No more is worth more than the great’s [7]: 

 

 There are some dichotomies such as wise - 

unwise, clamour - silence and superior – inferior in 

this proverb. In this proverb, the sort of the hierarchy 

is wise - unwise that other hierarchies such as man-

woman and larger-smaller are conclude from this 

hierarchy certainly, because patriarchy  is the 

dominant discourse in society, while the paradoxical 

logic is also seen here: Human is wise and also not. 

If he is smaller, he’s unwise and if he is bigger he is 

wise. If she is a woman, she’s unwise and if he is a 

man he is wise. By the way, there is silence in the 

wise words. 

 

No lighthearted prospers [4]: 

 

 There are some dichotomies such as bad-good, 

man-woman and frivolous-courtly in this proverb. 

We can see hierarchical system about man and 

woman and predetermined concepts such as 

goodness and frivolous from the hierarchy power that 

it is a pretext for classifying and being in control of 

population, better,  in order to maintain and 

reproduce the hierarchical system. We can 

reconstruct this proverb: “No dignified woman 

prospers” or “lighthearted prospers” 

 

Telling the truth losing life [5]: 

 

 Dichotomies such as truth - false, clamour – 

silence and criticism-no criticism are seen in this 

proverb. Indeed hierarchical system and operating 

within this system has been emphasized and we can 

see that the paradoxical logic has used in this 

proverb: Human keeps silent as well as not. He is 

silent where he (she) has to criticize and interrogates 

the pyramid of power but he (she) allows to speak 

within the hierarchical. Then he (she) speaks but it is 

not the truth therefore there is the silence in his (her) 

clamour all time because he (she) hides his criticism 

and keeps silent in this case. Reconstruction of this 

proverb is “Telling the void saving life” 

 

No advice to the tipsy [6]: 

 

 Tipsy-sober, wise-unwise and acceptance-

rejection are dichotomies in this proverb. In the 

proverb social categories such as crazy, wise, tipsy, 

sober and the supremacy of reason and alertness are 

emphasized and this distinction has been used to 

stabilize the hierarchical system. Because giving and 

taking advice needs to exist the hierarchical system 

and inferior responsibility towards superior and since 

this is not true about tipsy and insane and they act in 

different way and do not limit to the predetermined 
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system established by the pyramid of power, are 

refused. Reconstructing the proverb helps to clarify 

this case: “Advice to the sober and the wisdom” 

 

Never demand to a helot [7]: 

 

 Thrall - Lord, superiority – inferiority, 

responsibility - irresponsibility are dichotomies in 

this proverb. Absolute responsibility against Lord 

and using the religious theme in this proverb are 

efforts to maintain the hierarchical system among 

men and women, adults and junior and king and 

peasant, and reproduction of pyramid power by 

elders and powerful people. In fact, absolute 

responsibility has the absolute acceptance that is 

accomplished by faith and not nationality.  

 

Divine esteem to the aged: 

 

 There are some dichotomies such as black-

white, shame- indecency and old-young in this 

proverb. In this proverb maintaining the social 

hierarchy among old and young through faith and by 

connecting the hierarchical system to holy matter has 

been considered. In fact, it induces the young man to 

obey, no criticize and accept the authority of adults. 

In fact, the young accepts it rather than the rationale 

but by faith.  

 

The blessed woman not born: 

 

 Fortunate-unfortunate  and man-woman are 

dichotomies that we can see in this proverb. Social 

hierarchy male - female is seen here. To prefer man 

to woman and humiliate woman in society are such 

instruments needed to maintain and reproduce social 

hierarchy and preserve the men’s power in society. If 

we reconstruct this proverb it is “The unfortunate 

woman born”. Here there is an absent voice: child. 

 

The king killer, the cursed: 

 

 In this proverb can be cited the dichotomies such 

as the king – vassal, world - hereafter and superiority 

– inferiority. In this proverb maintaining the 

hierarchical system king – vassal by attributing 

religious theme and divinity to the position of the 

king and put the fear of religion into the vassal and 

superiority – inferiority is established and the 

acceptance of this is accomplished by faith rather 

than rationale.  

 

The beauty of woman, her veil: 

 

 In this proverb, there are some dichotomies such 

as woman-man, veiled – unveiled, good-natured – ill-

natured, beautiful – ugly. Hierarchical system can be 

found in the heart of this proverb and  if we 

reconstruct it, we have: the homeliness of man, his 

veil. In fact, in order to further control women, , the 

patriarchal system in society requires them to 

observe the rules that it is binding on them, only and 

in order to marginalize and keep them away the text 

has been enacted. 

 

The young, the demon: 

 

 In this proverb, age-nonage, demon - human and 

wise – unwise are the dichotomies. In this proverb 

the social hierarchy, its maintenance and endurance 

is visible, obviously. By mooting these cases, adults 

try to maintain their supremacy in the social arena 

and by accusing the youth to irrationality debar them 

from macro-social activities and protect their privacy 

against youth criticism and encroachment. In the 

meantime, responsibility to protect against youth is 

the responsibility of all. Demon youth demands the 

fight. All elements of society take responsibility for 

this fight and it begins from family. By 

reconstructing the proverb, we have: “The old age, 

the human” 

 

A dog is worth more than a sordid: 

 

 In this proverb can be cited to dichotomies such 

as brother-sister, elder-younger. In this proverb can 

be seen hierarchy of the family and society. Here the 

absent voice is  the child. If we reconstruct this 

proverb, we’ll have: A sordid is worth more than a 

dog. In fact, adults need to youth for using  power  

within the family as well as community level.  

 

No woman conceals a secret: 

 

 Dichotomies of this proverb are woman-man, 

secret  - non  secret, clamour  – silence, insider-

outsider. In this proverb the paradoxical logic can be 

seen. The secret can be said as well as not. The secret 

should not be said to women and should be said to 

men. Also the hierarchical system of women - men in 

the society and taking the women into account as an 

outsider  and stranger can be seen in this proverb, 

clearly. Reconstruction of this proverb indicates that, 

obviously: Man conceals a secret. Once more,  the 

absent voice is  the girl. This proverb can be 

reconstructed in another form: reveal the secret, in 

the absence of women 

 

No more for one what he deserves: 

 

 The dichotomies such as merit  - demerit  and  

superiority – inferiority can be seen in this proverb. 

This proverb maintains and reproduces hierarchical 

system too and by connecting the position of people 

to providence and inducting the fact that this position 

and assignment of people to it, is divine destiny and 

cannot be fought with the destiny, the superior 

position is fixed. Indeed, by propagating a kind of 

determinism, it will help stabilizing the hierarchy. In 

fact, the position becomes secure from any attack or 
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criticism by connecting to Lord and in this manner, 

any dissent is interpreted as an opposition to divine 

order and is suppressed strongly.  

 

The cruel regrets the joy and the heaven: 

 

 In this proverb, dichotomies such as well-

unwell, luxuriant – desolate, paradise - hell, day - 

night, fear - hope and oppression - justice are seen. In 

this proverb we can also see to tie morality to 

religion because in order to better accept ethical 

issues in society, they were given a religious 

attractive quality, until through the creation of fear 

and hope- fear of adversity in this world and the 

other in case of failure to apply these ethical issues 

and hoping for happiness in this world and other 

world in the event of observance of ethical 

approvals-the affairs obtain sanction. The positive 

aspect of this proverb is visible through 

reconstructing :“No the cruel sees the joy and the 

heaven” 

 

No a woman thinks wise: 

 

 In this proverb we can cite to dichotomies such 

as woman-man and knowledge-ignorance. The 

hierarchical system can be seen in this proverb and 

having access to knowledge is inherent so that 

women can’t get it. This proverb has been expressed 

by men to preserve, perpetuate and reproduce social 

supremacy. Here the absent voice of girl is heard, 

whereas the girl is deprived from access to 

knowledge by saying this proverb. 

 

Garden of fruitless, to be faded away: 

 

 In this proverb we can cite to dichotomies such 

as woman-man and superiority – inferiority. Again, 

the hierarchical system is seen in this proverb. Here 

speaker allows man if woman showed off in public 

and disobeyed her husband he can punish her 

severely. Here absent voice is a child that has been 

completely ignored.  

 

The advice, the best reward: 

 

 There are dichotomies such as superior - inferior 

and acceptance – rejection in this proverb. Giving 

advice has one side: from adults to youth and 

therefore, recreating and maintaining the hierarchical 

system in the family and society do by this proverb 

and like that because an advice has a speaker and a 

listener and listener can accept or not what speaker 

says, in fact, this acceptance or rejection is 

acceptance or rejection of the speaker’s authority that 

rejection and criticism is hazard for maintaining and 

perpetuating the power of the speaker.  

 

Even if the valiant, No step to battle, Nestor be not: 

 

 There are some dichotomies such as henchman-

old master in this proverb. The presence of old 

master is deemed in the proverb. Again, a kind of 

hierarchical system is seen, that here it is henchman-

old master. And according to the old masters, kings 

also must become henchman. Therefore, they want to 

be placed on the tip of the pyramid of power in 

society. 

 

Cruelty no lasts long: 

 

 Dichotomies such as superior - inferior and hot - 

cold are seen in this proverb. If reconstruct it, we’ll 

have: Oppressed no lasts long. In fact, the 

hierarchical system is a system that superior and 

inferior accepted it and one attempts to maintain the 

status quo and the other is trying to change the status 

quo, but both believe in this system.  

 

Words of the aged are delightful: 

 

 Pleasant - vexatious and old – young are some 

dichotomies in this proverb. Again, the hierarchy is 

obvious. If we reconstruct it, we’ll have: “Words of 

the youth are not delightful” We can see that it 

indicates the preservation and reproduction of 

hierarchy. Speech is pleasant and vexatious, both. If 

it is from old, it is pleasant and if it is from young, it 

is vexatious. Therefore, the paradoxical logic can be 

seen. 

 

Immature is worse than any kind of animal: 

 

 Here dichotomies such as human-beast, 

experienced - inexperienced and better-worse can be 

seen obviously. Hierarchical system of superior and 

inferior or elder and younger can be seen clearly. 

Because experience is attributed to adults and adults 

attribute inexperience to youth. In fact young and 

animal have been equated. If we reconstruct the 

proverb, we’ll have: “mature is better than any kind 

of animal”. In fact, hierarchical system is reproduced 

and maintained through this proverb and proverbs 

like this.  

 

While woman lacks intellect, man don’t obey her: 

 

 In this proverb, the dichotomies such as woman-

man, perfect-imperfect and must-mustn’t are seen. In 

the proverb hierarchical system and patriarchy can be 

observed and if we reconstruct this proverb, we will 

have “While man has intellect, woman obeys him”. 

Therefore, behind the proverb, the compulsion to 

follow the men and non-formation of criticism and 

involvement of women in society is obvious, while in 

order to correct represent, men used from religion.  

 

Need of a kid is protector: 
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 Dichotomies of this proverb are old-young and 

responsibility - irresponsibility. Maintaining and 

recreating the hierarchical system by applying its 

norms in child rearing is hidden in this proverb that it 

done by adults. If we reconstruct the proverb, we’ll 

have “Need of a protector is kid”. Through the 

reconstruction, we can understand that senior 

demands junior and adults need to youth to sustain, 

survive and reproduce their power. In fact, adults 

maintain and endure their power under cover of 

responsibility against the youth. 

 

Killing the king, Curse to the last day: 

 

 In this proverb dichotomies such as thrall - Lord 

and curse – prayer can be seen. In this proverb, 

recommendation to maintain and reproduce the 

hierarchical system is clearly seen. As can be seen, in 

order to maintain the power of superiors and 

maintain their sanctuary against inferiors, religious 

theme attributes to it. If this proverb reconstruct, 

we’ll have: Killing the servant, blessing to the last 

day that confirms that there is a hierarchy of power 

in society.  

 

My relish, my father’s oppression, my teacher’s 

smack: 

 

 There are some dichotomies such as father-son, 

teacher-student, unkindness - kindness, joy-

difficulty, man-woman, of excellence-ignorance in 

this proverb. First, in the proverb can be clearly 

observed that narrator of the proverb is a man and it 

is true about men. Secondly, we can see the 

penetration of patriarchy and accepting the authority 

of adults from narrator. He has been guided by adults 

into what has been called the excellence and now he 

enjoys violence of adults masochistically. In fact, 

what is observed is the default of narrator about the 

excellence. By the way, women and girls have been 

deprived from the excellence in society.  

 

Forgive no one, but two: No more than the wretched, 

the wise mocked by the fool, the collapsed king: 

 

 In the proverb, there are some dichotomies such 

as one – no one, fortunate - unfortunate, king - 

dervish, wise – unwise and inside – outside. Here, 

the cases such as one, fortunate, kingdom, wisdom 

and inside are centralized and the other cases such as 

no one, unfortunate, dervish, unwise, and outside are 

marginalized. Again, all these are concepts that have 

been accepted as default and narrator has assumed 

that these cases are distinctive. By the way, 

preferring the inside to outside is certainly 

emphasized because the sagacity is an inner issue 

that remains unchanged with the wise but kingdom is 

an outside issue is totally missed out. The 

paradoxical logic can be seen here too: Humans 

should forgive as well as not. You should forgive 

wisdom and king but not stupid and dervish. He, who 

expects gift, serves you. 

 In this proverb, there are some dichotomies such 

as service - no service and affluence – non affluence. 

In fact, maintaining the hierarchical system by the 

seniors need to affiliate juniors to blessings and also, 

the plurality of servants. If this proverb is 

reconstructed, we’ll have “He, who expects service, 

gifts you” 

 

He is into the great: 

 

 In this proverb, there are some dichotomies such 

as noble-humble, ruptured-associated. In the proverb, 

the hierarchical system is seen obviously. Because 

the adults are at the top of the hierarchical system 

and to elevate the hierarchy, we must join them. If 

we reconstruct the proverb, we’ll have: “He is not 

into the humble”. 

 In deconstruction of proverbs many obvious and 

hidden dichotomies have been found, that each of 

them is an indication of superiority and inferiority 

and marginalizing on side of these dichotomies 

against being on the basis of another. among 

dominant dichotomies can note to male-female, 

good-bad, crude- experienced, king – beggar, 

acceptance- rejection, clamour –silence, female- 

male, blame - non blame, wise – unwise, superior – 

inferior, bad-good, man-woman, frivolous-courtly, 

truth – false, criticism-no criticism, tipsy-sober, thrall 

– Lord, responsibility – irresponsibility, black-white, 

shame- indecency, old-young, Fortunate-unfortunate, 

man-woman, king – vassal, world – hereafter, veiled 

– unveiled, good-natured – ill-natured, beautiful – 

ugly, age-nonage, demon – human,  brother-sister, 

secret  - non secret, insider-outsider, merit  – demerit, 

well-unwell, luxuriant – desolate,  paradise – hell, 

day - night, fear – hope, oppression – justice, 

knowledge-ignorance, henchman-old master, hot – 

cold, Pleasant – vexatious, human-beast, experienced 

– inexperienced, better-worse,  perfect-imperfect, 

must-mustn’t, curse – prayer, father-son, teacher-

student, unkindness – kindness,   joy-difficulty, one – 

no one, king – dervish, inside – outside, service - no 

service, affluence – non affluence, noble-humble, 

ruptured-associated.   

 In the meantime, in addition to these 

dichotomies what obtain from deconstruction, is 

hierarchical systems that can be seen behind the 

dichotomy. All dichotomies indicate the dominance 

of one side over the other, for example, by review of 

the dichotomy woman-man that it is the most 

extracted dichotomy through deconstruction of the 

proverbs, we can find that in Persian proverbs, man 

is a dominant element that marginalize women and is 

in center and has a strong presence. It is also true 

about the dichotomies sister - brother and boy – girl 

that brother and boy are central elements and girl and 

sister are second hands items. In the meantime, in 

addition to these dichotomies, hierarchical systems 



138                Hadi Noori and Omid Momtaz, 2014 /Journal Of Applied Sciences Research 10(2), February, Pages: 132-140 

 

are obtained from deconstruction that is seen behind 

each deconstruction. Patriarchal hierarchical system 

is obvious behind each dichotomy. 

 The other dominant dichotomy is elder-younger. 

In the meantime, we can find that in this dichotomy, 

the premier element is older and downer element is 

younger. This is true about the similar cases, such as 

the superior - inferior and micro – macro that in 

these, elder is in center and younger is in the margin. 

What is concluded from the deconstruction, is indeed 

a hierarchical system in which elder has power and 

centrality and has a high position in the hierarchy 

while the position of younger is at the bottom of 

hierarchy.  

 Superior - inferior is the dichotomy that can 

frequently be seen. Like the others, in this dichotomy 

one side has preference over the other, one is major 

and the other is minor. Behind this dichotomy can 

also be distinguished the hierarchical system, a 

system that can be  patriarchy, king and vassal or 

henchman-old master. 

 Knowledge-ignorance is also one of the most 

important dichotomies. The centrality of intellect and 

sidelining ignorance is considered that this purpose is 

obtained from the other dichotomies such as wise-

unwise, too. We can find the other ideology that 

produces another hierarchy behind this dichotomy 

namely the power of knowledgeable and elite and the 

presence of ignorant at the bottom of the pyramid of 

power. 

 Inside-outside is another dichotomy that is seen 

in proverbs. In this dichotomy, the inside as one side 

is centered and outside as another side is considered 

as a minor. Behind this dichotomy also the ideology 

of superiority and the importance of inside toward 

outside is observed Which indicates the superiority 

of metaphysics over physics and leads to create a 

special hierarchy.  

 Good-bad is another dichotomy that can be seen 

in some proverbs after deconstruction. In this 

dichotomy also one side is major: good, and the other 

is minor: bad. It seems that this dichotomy has 

religious history because goodness and badness and 

their criteria come from the religion generally. 

Behind this dichotomy, there is the hierarchy too and 

this dichotomy suggests the formation of a religious 

hierarchy. Human-non human is a dichotomy in 

proverbs that seems has a religious history and side 

human has importance and superiority in it and side 

non human is in inferiority and mailing. Human-

beast and human-demon are also dichotomies that we 

can see the same kind of hierarchy in them. Again, 

through the deconstruction and beyond these 

dichotomies, a type of hierarchical system can be 

observed between human and nonhuman. World – 

hereafter is also other dichotomy that we can see 

through the deconstruction of proverbs. This 

dichotomy also has religious and metaphysical 

history and in which hereafter is the major side and 

minor side is world. Behind the dichotomy, the 

hierarchy of religious authority is obvious. Paradise - 

hell is the same dichotomy through the 

deconstruction of proverbs. This dichotomy is also 

among the religious and metaphysical dichotomies 

and the side paradise as one side has preference over 

the side hell. Behind this dichotomy, religious and 

ideological hierarchy can be seen.  

 Silence –clamour is the dichotomy that is 

obtained through the deconstruction and we are able 

to see it in many proverbs. In this dichotomy, we can 

perceive that sometimes, the major side is silence and 

the minor side is calmour and vice versa. It depends 

on the kind of use of dichotomy. Because it is among 

general dichotomies, it may indicates several 

hierarchies like female - male, smaller – larger, king 

– vassal, thrall – Lord, king-beggars and etc.  

 Secret  - non  secret is also among the 

dichotomies and major and minor sides are secret 

and non-secret respectively. This dichotomy 

indicates hierarchical systems like patriarchy and or 

hierarchical system among henchman and old master. 

Humble-noble is among dichotomies obtained from 

the deconstruction. In this dichotomy, the major side 

is noble and the minor side is humble.  

 Another dichotomy that can be seen through the 

deconstruction of some proverbs is experienced - 

inexperienced. In this dichotomy central side is 

experienced and marginal side is inexperienced. 

Beyond this dichotomy can also be pointed 

hierarchical system such as older and younger.  

 Henchman-old master is another dichotomy that 

is seen through the deconstruction of some of the 

proverbs. In this dichotomy, the major side is old 

master and the minor side is henchman and this is 

obtained from the dichotomy teacher-student. Behind 

this dichotomy is observed the presence of 

hierarchical system of power, obviously.  

 Better-worse is also a dichotomy that obtained 

through the deconstruction of proverbs. In this 

dichotomy, central side is better and minor side is 

worse. This is also among the dichotomies that 

behind it, several hierarchical systems and power 

systems can be seen.  

 Responsibility-irresponsibility is a dichotomy 

among the other dichotomies. In this dichotomy main 

side is responsibility and minor side is 

irresponsibility. Hierarchical systems are seen that 

contain responsibility and irresponsibility and 

indicate that power systems can be seen behind this 

dichotomy. 

 Fortunate-unfortunate is a dichotomy through 

the deconstruction of proverbs. Religious history is 

attributed to this dichotomy that transcendental side 

is fortunate and ghoulish side is unfortunate.  In this 

case, religious hierarchy and other hierarchical 

systems can be observed.  

 White-black is a dichotomy in which superior 

side is white and inferior side is black and several 

hierarchies such as religious, social and political are 

attributed to it.  
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 Hope - fear is the other dichotomy that is 

derived through the deconstruction. Similar to others, 

this dichotomy has two sides that major side is hope 

and minor side is fear. behind it can be seen several 

power and patriarchy systems. 

 Oppression – justice is a dichotomy that be seen. 

Justice is upper side and oppression is lower side. 

This dichotomy has also religious history could 

indicate the dominance of the religious hierarchy and 

power. Right - false dichotomy observed in the 

deconstruction of some of the proverbs this 

dichotomy has two sides, upper side is right and 

lower side is false. This dichotomy is evident in 

religious history and the systems of power and 

religious, political, social hierarchy, be seen. 

 Affluence – non affluence is also a dichotomy 

that is seen through the deconstruction of proverbs. 

In this dichotomy, the upper side is affluence and the 

lower side is non-affluence. Behind this dichotomy, 

the system of domination and power is seen. 

 Acceptance-rejection is another dichotomy 

through the deconstruction of proverbs. Upper and 

lower sides are acceptance and rejection, 

respectively. This is a kind of dichotomy that behind 

it many systems of domination and power can be 

seen.  

 Pleasant – vexatious is also a dichotomy that is 

seen through the deconstruction of proverbs. There 

are two sides in this dichotomy that upper side is 

pleasant and lower side is vexatious. Behind this 

dichotomy, hierarchical system is also seen 

obviously.  

 The other dichotomy that can be seen through 

the deconstruction of proverbs is king-dervish. There 

are similar dichotomies such as king-beggar and etc. 

In this dichotomy mine side is king and minor side is 

dervish. Behind this proverb, hierarchical system and 

power are recognizable.  

 Criticism- non-criticism is a dichotomy that its 

sides are criticism and non-criticism and the superior 

and inferior sides are changeable. Beyond this 

dichotomy can be seen several hierarchies such as 

patriarchy, the king and beggar.  

 And ultimately, blame – no blame is another 

dichotomy. Similar to all of dichotomies there are 

two upper and lower sides that have changed to each 

other. Behind this dichotomy, there are also several 

power systems and hierarchies.  

 

Conclusions: 

 Now, it is possible to examine communicative 

and uncommunicative orientations in Persian 

proverbs. As was observed after deconstruction, 

many dichotomies were obtained that according to 

Derrida; first, each of them has two different sides: 

central and marginal, second, behind each of the 

dichotomies can be found systems of domination and 

power, and many hierarchical systems. As 

dichotomies have two sides superior and inferior 

indicates that in proverbs one side have preference 

over the other one and this indicates the formation 

and existence of hierarchies and political, economic, 

religious and social systems. Meanwhile 

communicative action includes conditions that only 

if they are fulfilled can expect the formation of 

communicative action. As previously mentioned, 

having access to the communicative action that is a 

reciprocal action between agents that use symbols 

and nonverbal speeches as a method to understand 

their mutual situation and try to integrate their 

actions through arguments and this includes equal 

status during the relationship and achieving to 

agreement is subject to a better argument. If there are 

none of these conditions during relationship, it is 

distorted and in fact, it brings about the 

uncommunicative action because it causes to damage 

the attainment’s conditions of communicative action. 

 As was said earlier what is obtained through the 

deconstruction of proverbs were some dichotomies 

that behind them hierarchical and power systems 

have an active presence and this factors cause the 

failure achieving to the attainment’s conditions of 

communicative action and in fact, the rise of 

uncommunicative action. In truth, if the condition of 

intellectual, ethical cooperation and achieving to 

communicative action is that humans interact freely, 

equally and free from any external and internal 

domination, the hierarchies and power systems, lead 

to the loss of liberty, equality in interaction and the 

rise of internal and external domination and its result 

would be uncommunicative action. 
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